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摘 要 


《圣经 》 一 书 旨 千 奥博、 意 曹 独特 ， 它 不 仅 是 犹太 教 和 基督 教 正 
典 ， 出 是 西方 文化 宝库 中 的 珍品 。 作 为 文学 杰作 ， 它 是 众多 西方 典故 
之 源 ， 为 文学 发 展 贡 献 出 奇特 的 构思 和 大 量 的 素材 。 


《和 圣经》 中 的 撒旦 作为 至 善 至 真 上 壳 的 对 立 面 而 出 现 ,是 人 类 文 
化 史上 有 最早 的 恶魔 原型 ， 这 个 形象 反映 了 先 民 们 对 于 人 性 中 与 自然 者 
里 异 已 力量 的 认识 。 宗 教 是 文化 发 展 的 必然 阶段 ， 从 这 个 形象 入 手 可 
以 看 出 希 伯 来 人 是 如 何 看 待 秋 的 起 源 、 善 恶 对 立 、 以 及 用 何 种 态度 来 
面 对 个 体 生命 及 周围 世界 的 不 幸 。 希 伯 来 和 希腊 文明 是 西方 文明 的 源 
头 ， 通 过 对 撒旦 形象 的 研究 ， 我 们 便 把 握 了 西方 人 士 对 上 述 问题 的 普 
RE. 


用 荣 格 的 集体 无 意识 和 原型 理论 来 鹿 桥 撤 旦 ， 可 以 看 到 这 个 原型 
在 文学 范畴 里 是 通过 文学 作品 中 形形色色 的 坏人 来 表现 的 。 弯 格 将 文 
学 作品 划分 为 两 个 类 型 : 心理 型 和 幻觉 型 。 相 应 地 ， 各 种 不 同 的 邪 疙 
角色 也 可 以 被 大 致 地 分 为 心理 型 恶人 和 幻觉 型 恶人 。 本 文通 过 一 些 典 
BA Rie VAM. 最后， 我 们 从 宗教 伦理 和 文学 审美 的 角度 
出 发 ， 对 恶魔 原型 作 一 个 综合 评价 。 
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Abstract 


As a profound and mysterious book, the Bible is not only the sacred 
writings of Judaism and Christianity, but also a precious gem in the 
treasure house of the Western Culture. It is a literary masterpiece, from 
which numerous western cultural allusions are derived. In addition, the 
Bible contributes many a subject matter as well as constant inspiration for 
the development of literature. 

Created as an antithesis to the Almighty God, the biblical Satan is the 
earliest Demon Archetype in the human cultural history. This image 
reflects ancient people’s knowledge of the opposing forces both in human 
nature and in the surroundings where they lived. Religion is an inevitable 
stage in the cultural progress. To start with the biblical devil, we may have 
a look at how the Hebrews discovered the author of evil, how they saw the 
opposites of good and evil, and what attitudes they held about the 
sufferings of individuals and the misfortunes in the world. The Western 
Civilization originates in the Hebrew and Greek Civilization, therefore we 
get some idea of the westerners’ popular viewpoints of the 
above-mentioned issues by a study of the biblical Satan. 

Analyzed by the Jungian collectrve unconscious and archetypal 
theories, Demon Archetype is embodied in various evil characters in 
literature. In line with Jungian categorizing criteria of literary products, 
different villains can accordingly be divided into two modes: the 
psychological and the visionary. This paper is going to give an explanation 
of some typical figures. In the end, we shall evaluate the Demon Archetype 


from religious, ethical and aesthetical aspects. 
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Introduction to the Bible 


1.1 The Content and Canonization of the Bible 

Undeniably, the Bible is the most famous piece of writing in the western world. 
Without the Book, two great religions, Judaism and Christianity, would have been 
virtually speechless. Christians have accepted it as the only holy book since the 5” 
century AD, and then the name began to be given to the entire collection of sacred 
writings as the library of divine revelation. The term “Bible” came into the English 
language after it was adopted by John Wickliffe (1324-1384), an English Bible 
translator (Gabel 228). However, the word “bible” has a much longer history. 

According to etymology, the word “bible” was not associated with a book, but 
with an ancient place in Syria—Byblos. It was a Phoenician port city (in the 16" 
century BC), which exported papyrus——a kind of Egyptian sedge, from the inner bark 
of which the earliest manuscript material was made. And the word “papyrus” itself 
produced the English word “paper”. The English word “Bible” comes via Latin biblia 
from the Greek fa biblia (Wang 2). Today, when regarded as authoritative in its field 
or the divine writings of any religion, the book is termed as Bible. For example, the 
Koran is often called the Mohammedan Bible. Even any authoritative work is now 
called “Bible”, For mstance, the English-English Dictionary is a Bible for English 
learners. 

It is well known that the Bible has been the faith foundation for Judaism, 
Protestantism and Catholicism. Nevertheless, the Bibles they are revering and reading 
are not exactly the same one. To Jews, the Bible is composed only of the Hebrew 
Scriptures, which is identical in substance, but not in order and arrangement, to the 
Protestant Old Testament. To Protestants and Catholics, the Bible consists of two 
portions: Old and New Testaments, but Catholics have additional books in Old 
Testament. 

However, they unanimously accept as canonical the first five books, namely, 
Genesis, Exodus, Leviticus, Numbers, and Deuteronomy, which give accounts of the 
origin of the universe, the earliest history of the Jewish people, and their ethical codes. 
There are three alternative names for this group, each revealing one of its attributes. 
The Greek “Pentateuch”, meaning five scrolls, indicates its physical form. “Torah”, a 
Hebrew word, means the teachings from the Deity and shows its basic nature. And 
“Law” emphasizes that these writings should be observed as a constitution for a 
priest-kingdom in the Hebrew community. The order of the five books never varied 
and their canonization was probably completed in the 5” century BC (Gottcent xii). 

The second major division of the Hebrew Bible is the Prophets, which deserve 
honor second to the previous group. The Prophets are subdivided into Former and 
Latter Prophets. The Former ones consist of Joshua, Judges, and the two books each 
of Samuel and Kings. They are historical rather than prophetical, for they continue the 
story of Israel in the Promised Land, describing the establishment and development of 
the monarchy through the end of the 6" century BC. The Latter Prophets are made up 
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of Isaiah, Jeremiah, Ezekiel, and the Minor Prophets; which was one long book but 
now are divided into 12 shorter ones. The canonization of the second part of the Bible 
was closed in the 3” century BC (Gottcent xiii). 

The final division is the Writings, or Hagiographa, a Greek word for the same 
meaning. The last category includes the rest of the writings undefined and is a catchall 
indeed: Psalms, Job, Proverbs, Ruth, Song of Songs, Ecclesiastes, Lamentations, 
Esther, Daniel, Ezra-Nehemiah, and Chronicles. Considered less religious, even 
unbiblical, but more literary, this group was net canonized unti! around 90 AD after 
great debate among the rabbis. To sum up, the canonization of the Hebrew Bible, or 
Old Testament (abbreviated OT later), was finished more than half a century after the 
crucifixion of Jesus Christ (Gottcent xiii). 

New Testament (abbreviated NT later) is the name assigned by Christians to the 
writings centering around the life and teachings of Jesus and the early Church. The 27 
books of NT can be categorized into four: Gospels (four accounts of the ministry, 
passion, and divinity of Jesus Christ), the Acts of the Apostles (the Church History), 
Paul’s Letters (the missions and teachings of Paul), and Revelation (an apocalyptic 
book), which depicts visions of the end of the world and concludes the whole Bible. 

NT was written in the second half of the 1” century AD and covered a much 
shorter time span—a century—as compared to at least 1200 years OT did. The 
‘admittance to the canon of NT was not fixed until the 4" century AD, when Bishop 
Athanasius of Alexandria wrote an important letter recognizing its sacred status. The 
list he produced was followed by two eminent religious personages, St. Jerome and St. 
Augustine (Gottcent Xxill-xxIv). 

The most striking characteristic of the Catholic Bible lies in its Apocrypha, 
which is not considered genuine by the other groups of Christian believers. The term 
apocrypha, a Greek word meaning hidden things, was employed by St. Jerome to 
designate certain writings isolated from OT. The main reason why the Catholicism 
kept the apocryphal books is that they support some Catholic ideas, “such as the 
existence of Purgatory and the possibility of prayer for the souis of the dead” (Gabel 
173). 

Today, the most widely distributed Bible is the Protestant Bible, which consists 
of OT, containing 39 books, and NT, containing 27 books. In this dissertation when 
quoting the Bible, we have taken the NRSV (New Revised Standard Version), for 
among the numerous versions, it uses modem English in a colloquial but dignified 
way and with considerable stylistic flair. Also, it is the most familiar and available in 
an excellent study edition. 


1.2 The Biblical Influence upon the Western Literature 3 
The Bible has always been the most widely disseminated book in the world. In 
the past, the demand for the Christian scriptures was met with two major technical 
contributions: printing and translation. Printing not only made common people afford 
to own Bibles, but also produced an accurate version of the Bible in some given 
languages, and translation made the reading material available and exerted great 
ideological and cultural impact on the western people, who feft an enormous 
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impression on the western literature. 

The Greek Septuagint was gradually produced during the last three centuries BC, 
for the benefit of Greek-speaking Jews living outside of Palestine in the centuries 
following the reign of Alexander the Great. It not only strongly influenced the writing 
of NT, but also was the source from which the Vulgate was made, a Latin version 
produced by Jerome in the 4" century AD (Gabel 148). The Protestant Reformation in 
the 16" century gave further impulse to translations into modern languages, notably 
those of Martin Luther (1483-1546) in German and William Tyndale in English, both 
of which were against a historical background of removing from the Roman Catholic 
fold by the current governments. After a survey of the history of biblical translation of 
the major European languages, we find the biblical version was sure to have a 
profound linguistic effect so long as the Bible was translated into their vernacular 
tongues. | 

The Bible is a foundation stone for western culture. Of the Bible in its relations 
to painting, music, sculpture, religion, individual conduct, political and social ideals, 
this is not the place to speak. We limit our discussion to these that affect literature to 
an incalculable extent. 

The biblical thematic impacts reverberate across the western literature over the 
past thousands of years. In Italy, the most influential and best known is Confession 
written by Augustine (354-430 AD), Bishop of Hippo, whose autobiographical 
writings record a soul’s journey to the heavenly grace. Another masterpiece of his is 
the City of God, in which he addresses himself eloquently and passionately to the 
spiritual questions. The Divine Comedy by Dante Alighieri (1265-1321) remains 
today one of the pillars upon which the European literary tradition has been built, It is 
an allegory of the progress of the individual soul toward God and a moral evaluation 
of human nature. Many biblical personages have appeared in his work. 

The German literature and language owe much to the Bible. The translation of 
the Bible by Martin Luther, who inspired the Protestant Reformation, helped to 
develop a standard version of the German language. German literature represented by 
Lessing (1729-1781), Goethe (1749-1832), Schiller (1759-1805)—all of them 
Protestants—is indebted more or less to the Luther Bible (Zhu 312-313). Rainer 
Maria Rilke (1875-1926) wrote a lot of poems in German based on the biblical stories. 
For example, his Absaloms Abfall relates the prince’s progress from splendid 
confidence to the misery of his death (2 Samuel 13-18; Calvocoressi 10} In the poem 
of Esther, Rilke delineates the immensity of the queen’s daring in soliciting her 
husband-king (Esther; Calvocoressi 69). Jeremiah, the most tragic of the Hebrew 
prophets, evokes from Rilke a poem about the tragic need to be lamenting forever 
(Lamentations; Calvocoressi 102). Thomas Mann (1875-1955) writes a huge novel 
Joseph and His Brethren, where the author uses Joseph’s story (Genesis 30-50) for an 
extended disquisition on the reconcilability of opposites—body and spirit, nature and 
culture—as the necessary condition for a humanist civilization (Calvocoressi 124). 
The first act of Goethe’s Faust is an imitation of the first chapter of Job in OT 
(Calvocoressi 52). 

In English poetry, all the three great works of John Milton (1608-1674) are based 
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on the biblical stories, namely, Paradise Lost, Paradise Regained and Samson 
Agonistes (Zhu 310). Romantics, too, love to write about the Bible characters. George 
Byron (1788-1824) writes tragedies about Cain and Jeptha’s Daughter in verse 
(Calvocoressi 100). In the poem Song of Saul before his Last Battle, he gives King 
Saul a retrieved dignity at the end. On the similar topic, Robert Browning 
(1812-1889), in his Saul, is at pains to tell that though David can’t heal Saul’s tortured 
soul Jesus will (Calvocoresst 216). In A Death in the Desert, Browning poses the 
poignant question how the teachings of Jesus may survive after the death of John the 
Baptist. The legend of King Solomon and Queen Sheba attracts both Browning and W. 
B. Yeats (1865-1939) so much so that the former believes the queen wants from the 
King something saucier than wisdom in his Solomon and Balkis, while the latter 
makes them definitely lovers in his Solomon to Sheba (Calvocoressi 218). Gerard 
Manley Hopkins (1844-1889), who might be described as the first modern poet, 
composes love poetry, not about the love between man and woman but the love 
between man and God, which is expressed in his best known Pied Beauty, meaning 
“Glory be to God for dappled things” (Gerard Manley Hopkins’ poems in 1928), 

In novel writing, John Bunyan (1628-1688) composes his classic Pilgrim's 
Progress for the spiritual inspiration of God’s humblest Christians. The writer’s 
deceptively simple style consists of a sonorous rhythmic syntax clothed in images 
from the Bible. In English drama, though Shakespeare doesn’t write anything based 
on the biblical stories, but his allusions to the Bible go to such an extent that each play 
has fourteen times averagely (Zhuo 375). Some excellent adaptations of the Bible 
stories deserve much attention. For instance, Oscar Wilde (1854-1900) boldly changes 
the story of Salome, in which to the vengeance of Herodias he adds the sensual 
Salome’s passion for John the Baptist (Calvocoressi 208). 

Across the Atlantic, the influence of the Bible can also be felt. In the literature of 
the early colonial period, early poetry, such as the Bay Psalm Book (1640), was very 
religious and the early poets like Anne Bradstreet (1612-1672) and Edward Taylor 
(1642-1729) were in fact servants of God (Chang 23), Jonathan Edwards (1703-1758) 
displays the infinite inflexibility of the upper levels of the American mind, while 
Benjamin Franklin (1706-1790) represents the infinite flexibility of the colonial lower 
levels. In a word, they embody the paradox of Puritan materialism and immateniality. 
(Chang 96-108) 

The works of modern writers are not directly based on the biblical stories, but we 
can still find some biblical traces. Besides the above-mentioned, Walt Whitman 
(1819-1892) writes poems in which the fundamental ideas are prevalent. And there are 
still Absalom, Absalom! and Go down, Moses by William Faulkner (1897-1962), 
Songs of Solomon by Tony Morrison (1931-) and Through the Eye of a Needle by 
William Dean Howells (1837-1920). 

As a peak of the world literature, the Nobel Prize for literature has much relation 
to the Bible. Quo Vadis is a religious epic by Henry Sienkiewicz (1846-1916), a 
winner of 1905 Nobel! Prize. It is a story set in the first century when Christians were 
severely persecuted. Par Lagerkvist (1891-1974), the winner of the 195] Nobel Prize, 
produces Barabbas, a book about a sinner’s search for religious belief. John Steinbeck 
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(1902-1968) is a 1962 Nobel Prize winner, whose The Grapes of Wrath works out the 
parallel to the Exodus admirably weil. Although Nikos Kazantzakis (1883-1957), a 
Greek writer, has failed to achieve the recognition of Nobel Prize, his depiction of the 
pang of Jesus in The Last Temptation of Christ is very moving and profound. 

The reason why so many writers repeat the biblical themes lies in that an ancient 
story, as long as it makes its appeal, demands to be retold and re-imagined, either in 
its original setting or displaced into the artist’s own time. Just as Kipling (1865-1936) 
says in his poem Uriah telling the story of Jack Barrett: “It still happens” 
(Calvocoressi vili). 

In a word, the Bible is a book that has flourished for more than two thousand 
years and continued to astonish generations of readers for its incorporating in all of 
the important political, philosophical and theological themes in a way that shows 
moral wisdom and lofty ethical vision. 
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Satan: the Biblical Devil 


In the previous chapter, we have examined the impression that the Bible leaves 
on the western literature in a thematic way. Among all the biblical characters, the 
figure of Satan plays a large part both in the universe and in the human sphere. Is the 
spiritual being created and sustained by God? Is he only a mythological attempt to 
express the existence and extent of evil in the world? Does he exist outside and apart 
from man? Should he be responsible for all the human sufferings? Around him, we 
shall get at the root of evil. 


2.1 The Alias of Satan 

In the Bible, the Demon of Israel is designated in a number of different ways. 
Some of these ways are clearly literal ones while some are highly metaphorical. 

In the literal group, there are six alias concerning him, namely, Satan, Lueifer, 
Beelzebul, Belial and Abaddon (or Apollyon). The meanings of these names have 
been concealed because of transliteration, but actually each has its own source. 

The most common literal word is Satan, which derives from a Hebrew root 
meaning “obstacle”, personified as an adversary. In etymology, the name comes from 
“satanas”, the Greek form of the Aramic “satana” (Wang 37). 

In astronomy, Lucifer refers to Venus, the planet second nearest to the Sun. The 
term Lucifer identifies the bringing in of the morning light. Before he fell, Satan was 
addressed as Day Star by the prophets: “How you are fallen from heaven O Day Star, 
son of Dawn! How you are cut down to the ground, you who laid the nations low!” 
(Isaiah 14:12) This statement implies Satan’s incomparable beauty and deplorable 
degeneration. Parallelism operates in the typical OT poetry. Within the lines “When 
the morning stars sang together /and all the heavenly beings shouted for joy”(Job 
38:7), the morning stars are equivalent to angels, that is, the heavenly beings. The 
English idiom “as proud as Lucifer” signifies that the cause of Lucifer’s fall lies in his 
pride. 

Beelzebul is a contemptuous form of address. In Hebrew, “baal” means master 
and “zebul” is house. So Satan is viewed as “the master of the demon’s house”. It is 
also believed that the name derives from the word Baal-zebub, which is the king of 
flies—-god of Ekron. In the summer of Palestine, the natives in Ekron were plagued by 
fly disaster so the local people worshipped the king of flies, Beelzebul to eliminate the 
calamity (Davidson 27). In OT, before the Israelites’ freeing from slavery in Egypt, 
the fourth plague Yahweh sent to the Pharaoh was flies (Exodus 8:20-24). In another 
place, Ahaziah, a fatuous king of Israel, sent messengers to inquire of Baal-zebub 
instead of God in Israel, so he was cursed to death by Yahweh (2 Kings 1:2-18). In NT, 
the name Beelzebul is mentioned in the Gospels several times mainly in reference to 
demoniac possession. 

The Demon ts also called Belial. In OT, Belial means wickedness. In NT, the 
name refers specially to the Demon. “What agreement does Christ have with Belial? 
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Or what does a believer share with an unbeliever?” (2 Corinthians 6:15) In the 
Paradise Lost written by John Milton, an evil angel is named after Belial. In the 
English language, “Sons/Daughters of Belial” are identified with bad people (Liang 
83). 

in OT, Abaddon refers to Sheol, where souls of the deceased stay, Ít is a gloomy 
and miserable place, full of horror and eeriness. For example, “Sheol and Abaddon lie 
open before the Lord, how much more human hearts!” (Proverbs 15:11) and 
“Abaddon and Death say, ‘We have heard a rumor of it with our ears’” (Job 28:22). 
So Abaddon is identified with death, tomb and hell. In NT, Abaddon means the 
Demon. “They have as king over them the angel of the bottomless pit; his name in 
Hebrew is Abaddon, and in Greek he is called Apollyon” (Revelation 9:11). Here 
Abaddon is the one who is in charge of the ghostdom. In Revelation, when the fifth 
angel blew his trumpet, a locust disaster befell. The king of locusts was the master of 
the bottomless pit. 

In Exodus, the eighth plague sent from Yahweh to the Pharaoh was locusts 
(Exodus 10:4-19). The biblical writers compared the terrible scene in which the 
Demon attacked people to a locust plague, as the local people were frequently 
troubled by locusts. In Joel, we find a similar account: “The earth quakes before them 
[locusts], the heavens tremble. The sun and the moon are darkened, and the stars 
withdraw their shining” (Joel 2:10). 

Then we deal with the metaphysical group of the Demon’s names. This group 
can be subdivided into six: first, some animals, real or imaginary; second, the enemy; 
third, the evil; fourth, the har; fifth, the destroyer; and sixth, the power. Different titles 
associated with Satan reveal much of his characters and activities. 

Some animals, real or imaginary. The most familiar figure of speech is to 
compare Satan to serpent. In the household Genesis story, the scrpent tempted man to 
sin. As a matter of fact, people believe the serpent is the embodiment of Satan not 
because it is clearly pointed out in the Bible, but that there were snakes appearing in 
the bushes of Palestine where the biblical writers lived. Furthermore, the animal has 
the attributes of being mysterious, dexterous, cunning and poisonous. It is capable of 
attacking the unprepared, and it is hard for people to defend its assault effectively. 
Asps and vipers are also common in the Bible. For instance, Isaiah the prophet 
condemned the vice of Israelites: “They hatch adders’ eggs, and weave the spider’s 
web; whoever eats their eggs dies, and the crushed egg hatches out a viper” (Isaiah 
59:5). In NT, we read “Their throats are opened graves; they use their tongues to 
deceive. The venom of vipers is under their lips” (Roman 3:13). Jesus once accused 
the Pharisees as “[ You] brood of vipers!” (Matthew 12:34) 

But then the snake ts also a tool of God, which can both hurt and heal. In Exodus, 
ihe Israelites could not stand the harshness of the long journey and complained 
bitterly, “Then the Lord sent poisonous serpents among the people, and they bit the 
people, so that many Israelites died” (Exodus 21:6). After they repented, God ordered 
Moses to make a bronze serpent and put it upon a pole. Whenever a serpent bit 
someone, that person would look at the serpent of bronze and live (Numbers 21:4-9). 

Dragon is the name of various monsters. It is a mythical] reptile usually winged 
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and breathing out fire. In OT, dragon is referred to snakes on the dry land, sea 
monsters, or leviathans in the Egyptian rivers, large and formidable, It was biblically 
believed that a dragon with gills and squamas was able to swim in the seas and the 
Nile. “On that day, the lord with his cruel and great and strong sword will punish 
leviathan fleeing serpent, leviathan the twisting serpent, and he will kill the dragon 
that is in the sea” (Isaiah 27:1). | 

In Revelation, dragon ts utterly imaginary and refers to Satan as a combination of 
the serpent and dragon. The beast was described as red, seven-headed, ten-horned, 
with a huge tail and a big mouth, similar to the visions of the four beasts in the 7" 
chapter of Daniel. Maybe the writer of Revelation was inspired by Daniel, for both 
Daniel and Revelation are the apocalyptic literature. 

Revelation also mentions that there was a spiritual battle between truth and 
idolatry, between the followers of Christ’s teachings and the idol religions of Rome. 
The Roman Empire was regarded as an instrument of the devil to try to destroy the 
cause of Christ. And dragon is the official insignia of the Roman Empire. Hence Satan 
was viewed as a dragon (Gabel 139). 

In OT, a lien is symbolic of power, describing the brave and valiant. For example, 
“Saul and Jonathan, e7 they were swifter than eagles, they were stronger than 
hons” (1 Samuel 1:23). However, in NT, Paul compared the Devil to a roaring lion. 
“Discipline yourselves, keep alert. Like a roaring lion your adversary the devil prowls 
around, looking for someone to devour” (1 Peter 5:8). He signified that the Devil was 
not only as insidious as a snake but as fierce as a lion. 

The enemy, or an opposing force. In this division, Satan is seen as the slanderer, 
opponent, accuser and adversary, which indicate Satan’s methods. In OT, Satan was 
not an enemy of God, but of man. In fact, Satan was originally one of the sons of God, 
for “One day the heavenly beings came to present themselves before the Lord, and 
Satan also came among them” (Job 1:6). Then God asked Satan whether he had 
considered His servant Job. God praised Job but Satan disagreed, so they came to an 
agreement to test Job’s faith by torturing him. In this case, Satan seemed to act as a 
provocateur in the Heaven and his work was to investigate man’s faults and to report 
to God. Though unlike the other angels who helped man, he did otherwise, he was 
still an agent of God. 

As a matter of fact, in the other books of OT, Satan/enemy is a common word 
and without any evil meaning. For example, “But now the Lord my God has given me 
rest on every side; there is neither adversary nor misfortune” (1Kings 5:4 ), and “then 
the Lord raised up an adversary against Solomon, Hadad the Edomite” (1Kings 
11:14) . When King David prayed for vengeance against his enemy, he said “let an 
accuser stand on his right” (Psalms 109:6). In Hebrew, the words “adversary and 
accuser” are originally Satan. 

The evil and the wicked. The meaning of Satan has changed from neutral to 
derogatory since Jewish literature influenced by Greek thoughts after 331 BC. Satan 
became the enemy of both God and man. In NT, his image increasingly worsened and 
he equaled the Demon. For instance, Satan made a coward of Peter, who denied three 
times in public that he was a disciple of Jesus Christ (Luke 22:54-62). Judas turned to 
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be a traitor because of Satan, for “After he [Judas] received the piece of bread, Satan 
entered into him” (John 13:27). In a word, Satan becomes an abettor of ili-doers and 
symbolic of wickedness. 

The deceiver, liar, tempter, father of lies and Anti-Christ. Satan did something 
evil by cheating. When he tempted Eve to taste the forbidden fruit, he deliberately 
misinterpreted what God ordered man to do (Genesis 3:4), In the wilderness, Satan 
tempted Jesus by quoting the Bible out of context (Matthew 4:1-11). Another way of 
his cheating 1s to disguise himself as somebody honorable. “And no wonder! Even 
Satan disguises himself as an angel of light. So it is not strange if his ministers also 
disguise themselves as ministers of righteousness. Their ends will match their deeds” 
(2 Corinthians 11:14-15). In The Last Temptation of Christ by Nikos Kazantzakis, the 
writer uses the allusion to create a lovely angel of light, who is actually Satan himself. 
She tempts Christ to Jeave the cross and almost give up his mission to be a Savior. So 
Satan is termed as “the liar and the father of lies” (John 8:44). 

The title of Anti-Christ is not often-mentioned in the Bible and only appears in 
the first and second books of John. It 1s referred to Satan, meaning that one day he 
will disguise himself as a prophet or a savior who lies to the people. 

The Destroyer, tormentor and murderer. Satan cheated, tempted and disguised 
in order to destroy the truth of God in man. Both the Hebrew title Abaddon and the 
Greek Apollyon mean destruction, pretty well describing the intentions the devil has 
for the human race, as in “He [Satan] was a murderer from the beginning and does not 
stand in the truth, because there is no truth in him” (John 8:44). 

The power. In the first group, Satan is addressed as a lion, which ts symbolic of 
power. A lion is also a symbol of king. In Christian beliefs, this world where man 
lives belongs to Satan, who governs all flesh. When explaining the parable of sower, 
Jesus said, “the field is the world, and the good seeds are the children of the kingdom, 
the weeds are the children of the evil one, and the enemy who sowed them is the 
devil” (Matthew 13:38-39). He set this world governed by Satan against the Kingdom 
of Heaven, claiming that people should yearn for a future life instead of following 
what is going on in this world. | 

In addition, the Bible maintains: “Do not love the world or the things in the 
world. The love of the Father is not in those who love the world; for all that is in the 
world—the desire of the flesh, the desire of the eyes, the pride in riches—comes not 
from the Father but from the world” (1 John 2:15-16). In the Christian culture, man’s 
physical desires are believed to be sinful, which inclines Christians to have a strong 
asceticism. Since the whole world is evil, man ought to give up it and refrain himself 
in order to be saved. Hence the core of the Middle Ages’ ideology, which has had a 
profound impact on the Christian ethnics and values (Tan 61-65). 

The other similar titles include “the ruler of the power of the air” (Ephesians 2:2), 
“the god of this world” (2 Corinthians 4:4), “the ruler of this world” (John 12:31), and 
the like. These titles indicate how powerful Satan is in this world, therefore a 
Christian life becomes a “good fight” (2 Timothy 4:7), in which he has to fight with 
his selfish desires. 

In NT, Satan is also called “the power of the death” (Hebrew 2:14), for “then, 
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when that desire has conceived, it gives birth to sin, and that sin, when it is fully 
grown, gives birth to death” (James 1:15). This verse illustrates from ihe other side of 
the problem that if man bows to Satan’s leadership, Satan will triumph and man will 
die. 

In the European Middle Ages and Reformation period, a hierarchy of demons 
was developed, such as those associated with the seven deadly sins: Lucifer (pride), 
Mammon (avarice), Asmodeus (lust), Satan (anger), Beelzebub (gluttony), Leviathan 
(envy), and Belphegor (sloth). 


2.2 The Biography of Satan 

Satan was originally an angel. Genesis is a record of the creation of the physical 
world and the early history of the human race, so the origin of the spiritual beings is 
not mentioned. In NT, “what are human beings that you [God] are mindful of them, or 
mortals, that you care for them? [God has] made them for a little while lower than the 
angels” (Hebrews 2:6-7). It seems that angels are those who exist between God and 
man. Angels play a significant role in the biblical stories and the doctrine of angels is 
one of Christian theological issues. 

it is inferred that a spiritual world full of angels had been made before this 
physical universe was created. Just as He did the material world, God worked 
effortlessly, “He commanded and they were created” (Psalm 148:5). God creates 
multitudes of angels, which are spiritual so that they are invisible to naked eyes. They 
will manifest themselves in a visible form if necessary according to some biblical 
accounts. Angels have different characters but share the same qualities, i.e. they have 
intelligence, will, wish and emotions, Their missions are to praise God and serve Him. 

Compared with God, angels are not all-powerful. According to the Book of 
Daniel, an angel on a mission has been delayed by a Persian prince for three weeks 
(Daniel 10:13). In addition, they are not all-knowing, because Jesus said, “But about 
that day and hour [of the coming of the Son of Man] no one knows, neither the angels 
of heaven, nor the Son, but only the Father’ (Matthew 24:36). 

Compared to man, angels hold a higher position, for men are “a little while lower 
than the angels” (Hebrews 2:7). Angels are powerful, immortal and not restricted by 
time. As a species, they are quite different from mankind, but in the 6% chapter of 
Genesis, there is a rather confusing account, “the sons of God saw that they [the 
daughters of men] were fair; and they took wives for themselves of all that they 
chose...the Nephilim were on the earth in those days-—and also afterward—when the 
sons of God went in to the daughters of humans, who bore children to them. These 
were the heroes that were of old, warriors of renown” (Genesis 6:2, 4). It sounds 
angels have had sex with human beings. But they themselves are not able to generate, 
so their sum won’t change. 

Among those angels, there are three archangels, namely, Lucifer, Gabriel and 
Michael. Lucifer, called Satan later on, used to hold the highest rank among all the 
angels and was appointed one of cherubim who worked as chief worship angels. A 
cherub has four faces which are respectively human, lion, ox and cagle. Each cherub 
is four-winged, two wings stretched upward and joined one to another and the other 
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two covering their bodies. Their appearance is like burning coals of bright fire, out of 
which goes forth lightning. When they move, the noise of the wings sounds like that 
of great waters. When they stand, they let down their wings. 

In the Bible, God rode on the cherubim and flew upon the wings of the wind, so 
the appearance of cherubim means the arrival of God. The patterns of cherubim have 
been embroidered on the door of the tent, engraved on the ark of the testimony made 
by Moses (Exodus 26) and painted on the walls of the cedar palace built by King 
Solomon (1 Kings 6:29). After God drove out Adam and Eve, the cherubim were 
placed at the east of Eden to keep the human away off the tree of life—eternal life, 
which is the only privilege of God that has not been taken by man. Thus it can be seen 
that as a throne bearer, Satan used to be specially trusted by God, for he served 
important liturgical and guardian functions in the hierarchy of angels. 

Unfortunately, Satan betrayed God and was unworthy of what God placed in him. 
The chief worship angel decided to exalt himself and led a rebellion in heaven against 
God. “Your heart was proud because of your beauty; you corrupted your wisdom for 
the sake of your splendor” (Ezekiel 28:17). Ezekiel provides a detailed description of 
Satan’s beauty: “You were in Eden, the garden of God; every precious stone was your 
covering, carnelian, chrysolite, and moonstone, beryl, onyx, and jasper, sapphire, 
turquoise, and emerald; and worked in gold were your settings and your engravings” 
(Ezekiel 28:13). These precious jewels are dim stones in the dark which can’t give off 
light themselves. They radiate with splendor only when they reflect the sunlight. It 
metaphorically indicates that Satan’s glory did not start from himself but from God, 
who is the source of light. In the Bible, God is frequently compared with light: “The 
Lord shall be a light unto me” (Micah 7:8). 

In short, what God bestowed upon Satan aroused his wild ambitions, which were 
thoroughly exposed in his statement: “...I will ascend to heaven; I will raise my 
throne above the stars of God; I will sit on the mount of assembly on the heights of 
Zaphon (the far north); I will make myself like the Most High” (Isaiah 14:13-14). It 
shows how much he craved to be God and dethrone Him. 

In order to be self-realized, Satan imitated God in many ways. He had false 
trinity “power, seat and authority” (Revelation 13:2) and a synagogue of his own 
(Revelation 2:9), where he accepted sacrifice (1 Corinthians 10:20). Satan could also 
work with all power, signs and lying wonders. What’s more, he was in possession of 
evil angels (Revelation 13:2), ministers (2 Corinthians 11:15) and hosts (Isaiah 
24:21). 

He would not be satisfied with the above-mentioned and made further challenge 
to man’s faith on God. For instance, he made people depart from the faith and give 
heed to seducing spirits and doctrines of devils (1 Timothy 4:1). In addition, he 
misinterpreted God’s truth and blinded the minds of people which didn’t believe Jesus 
was the image of God and should shine unto them (2 Corinthians 4:4). Just like what 
Jesus put in his parable: “the kingdom of heaven may be likened to someone who 
sowed good seed in his field; but while everybody was asleep, an enemy [Satan] came 
and sowed weeds among the wheat, and then went away. So when the plants came up 
and bore grain, then the weeds appeared as well” (Matthew 13:23-24). In other words, 


Chapter Two Satan: the Biblical Devil 


Satan tried his best to disturb God’s plan of salvation. 

Anyway, Satan’s attempts won’t prevail, for Jesus said, “...the harvest is the end 
of the age, ad reapers are angels. Just as the weeds are collected and burned up with 
fire, so will it be at the end of the age” (Matthew 13:39-40). It is obvious that Jesus 
himself 1s the terminator of Satan. At the end of the world, Satan is sure to be severely 
punished, which is predicted in Revelation. However, there will be an extremely 
fierce battle between the righteous and the evil before the Judgment Day. In the end, 
God will triumph over the Devil, who will be thrown into the lake of fire and sulfur, 
where the beasts and the false prophets were, and all of them will be tormented day 
and night forever and ever. Then people will joyously see a new Jerusalem that comes 
down from the city of God (Revelation 3:12), 

That is the biblical account of Satan’s origin, fall and ending. 


2.3 Some Important Issues Involved with Satan 

In this section, we are going to see what part the Devil plays in the Bible after a 
general understanding of Satan’s biography. In other words, why did the biblical 
writers create such a fiend that challenges and opposes the Almighty? 

The Bible is a book that is all-inclusive, and from it al! literary motifs can be 
found being discussed and explored. Especially in some events that Satan gets 
involved, we discover a number of profound problems that people seek to solve and 
feel confused about to this day. An analysis of the God-Satan relationship makes us 
think about whom is the author of evil. We will probe for the significance of suffering 
and the decline of the retribution viewpoint through reading the story of Job. The 
original sin, which is characteristic of western literature, will be considered in the 
legend of Eden. Also, in the temptation of Christ, we shall make a study of Jesus’ 
choice at the crossroads of his atoning work. 


2.3.1 The Author of Evil 

It is needless to elaborate the presence of evil in the world, which is the source of 
human sufferings and pains. The western literature characterized by a sense of guilt 
and sin has been concerned with evil at all times, for it aims to erase the tribulation 
that derives from evil. However, it is generally known that evi! can’t be eliminated 
completely, but to face up to guilt and sin squarely provides one with an effective way 
as to how to deal with them. 

Satan 1s usually believed to be the Author of Evil. Nevertheless, in the light of 
the theory that God created everything, the Devil should be one of His creatures. Then 
it is Sorry to ascribe such a malevolent creation to the all-good God. If one believes 
that the Devil gets away from Him, it also implies that God is not all-powerful, in that 
He can lose control of His creatures so easily. 

The problem of evil has from earliest times engrossed the attention of 
philosophers. Piérre Bayle (1647-1706), a sceptic, had denied the goodness and 
omnipotence of God on account of the sufferings experienced in the earthly life, while 
the Theodicy of Gottfried Wilhelm Leibniz (1646-1716), a German theologist, was 
directed mainly against Bayle, which signified the justification of God. That is, the 
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evil in the world does not conflict with the goodness of God (Sharpe). 

As a matter of fact, in a large sense, evil may be regarded as the sum of the 
opposition, which exists in the universe against the desires and needs of individuals. 
Hence the suffering in which life abounds arises among human beings. Thus for the 
sake of human welfare, evil is what ought not to exist. 

In order to see how the Bible offers a response to this philosophical issue, we 
have to trace the development of the relationship between God and Satan. From a 
purely historical viewpoint, the image of Satan varies with the evolvement of God. In 
the earliest times, people regarded God as “merciful and gracious, slow to anger and 
abounding in steadfast love and faithfulness” (Psalm 86:15). God was also jealous 
because He said “You shall not bow down to them or worship them; for I the Lord 
your God am a jealous God, punishing children for the iniquity of parents, to the third 
and the fourth generation of those who reject me” (Exodus 20:5). What’s more, He 
was revengeful for He ordered His faithful ones to “execute vengeance upon the 
heathen, and punishments upon the people” (Psalm 149:7). 

In some cases, His justice was upheld in a violent and seemingly inhuman way 
by the modern standards. According to the strict monotheism in Israel, it is God, the 
ultimate permitter that brings everything, both misery and happiness, fortune and 
disaster. The 28" chapter of Deuteronomy is clearly divided into two parts: the first 
part gives us a picture of obliger as God was, who bestowed all favors on the people 
(Deuteronomy 1-14), while in the second part (Deuteronomy 15-34), He was 
described as a tormentor, who let all kinds of misfortunes befall those who dared to 
disobey Him. 

The Bible abounds with examples of God bringing “evil” into people’s lives and 
into this world. He used to drive King Saul crazy by sending him an evil spirit (1 
Samuel 16:14-23); and King Ahab had been misled by a lying spirit sent from God (1 
Kings 22:18-28). When Satan incited King David to count his people (1 Chronicles 
20:1-30), when Job was afflicted physically by Satan, it was God who took 
responsibility for ail those events. Satan had no power of independent action, but 
required the permission of God, which he might not transgress. It is also clarified in 
the following verses: “Does disaster befall a city, unless the Lord has done it?” (Amos 
3:6) and “...yet disaster has come down from the Lord to the gate of Jerusalem” 
(Micah 1:12). 

In Isaiah written in the 6" century BC, God was explicitly identified with a 
creator of both light and darkness, both peace and evil. In a word, He the Lord does 
all these things (Isaiah 45:7). Therefore, at that time, the goodness and evil came from 
the same source in the eyes of the biblical writers, which is quite similar to something 
in the Chinese cultural thoughts. Taoism considers all things in the universe, whether 
viewed as good or evil, to be within the cosmic plan or mind that some call God. In 
other words, in some views, God is simply a term to describe the entire universe and 
all its aspects, whether good or evil. 

As to Satan, he was an agent of God and performed unpleasant duties for God. In 
a sense, he just reflected the sinister aspect or the shadow of the divine personality 
and became an embodiment of God’s reverse thoughts. 
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Going from OT to NT is just a turning of pages, but many years that intervened 
between these two collections of writings saw profound cultural, social, and political 
changes in Palestine. OT and NT hold different attitudes about Satan the Demon. 

In the Hebrew Bible, which rejected the Persian and Hellenistic concepis, the 
power of Satan was limited and his status was relatively low. However, it is not so in 
NT. After the Exile (about 538 BC), the kingdom of Judah was dominated by the 
Persian Empire, and the Persian dualism of the Zoroastrianism produced an impact on 
the postexilic Hebrew thoughts. The Zoroastrian concepts were characterized by 
worship of a supreme god Ahura Mazda who required men’s good deeds for help in 
his cosmic struggle against the evil spirit Ahriman. These two conflicting forces ruled 
the whole universe and were locked in incessant mortal combat resulting in 
alternating elements of happiness and misery in human beings (Wang 39). 

In the end, the result of the climactic battle between them was the destruction of 
Evil and the triumph of Good. This belief is quite like what is in Revelation (20:1-5), 
that is, Satan is doomed to annihilation in the lake of fire. Therefore, in NT, Satan 
behaves as an independent force competing with the Creator for the mastery of human 
souls. In the Gospels, while tempting Jesus, Satan even attempts to win the allegiance 
of Christ. “All these I will give you, if you will fall down and worship me” (Matthew 
4:9). Hence, the NT Satan was elevated to be the enemy of both God and man. What’s 
more, NT stresses Satan as the origin of lies, sin, suffering, sickness, and death. 

To sum up, the OT Satan was associated with punishment and reflected the 
justice and awesomeness of God, while the NT Satan puts emphasis on the belief that 
though in a sinful world man lives under the control of Satan, man ts not hopeless. 
Jesus Christ has sacrificed himself for all the sinners and thus God has taken on a 
merciful and gracious look. 

Throughout the ages, in order to obtain a knowledge of evil and man self, people 
have taken a lengthy and zigzag road from absolute to dialectic. The variation in the 
image of Satan shows how God evolved in the heart of man. By means of Satan, the 
Bible offers a poetic explanation to the issue of sin and punishment, love and 
salvation. It is also a wise answer to the philosophical question concerning where evil 
originates. 

Since we have got some idea of the origin of evil, then we shall make a further 
analysis of the categories of evil. In the light of the Catholic thoughts, with regard to 
the nature of evil, it is observed that evil is of three kinds—physical, moral, and 
metaphysical. 

Physical evil includes all that causes harm to man, whether by bodily injury, by 
thwarting his natural desires, or by preventing the full development of his powers. 
Evil of this kind excludes those diseases arising from the delinquency, which has the 
factor of moral evil. 

Moral evil is understood as the deviation of human volition from the 
prescriptions of the moral order and the action resulting from that deviation. Such 
action, when it proceeds solely from ignorance, is not to be classed as moral evil, 
which is properly restricted to the motions of will toward ends of which the 
conscience disapproves. 
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Metaphysical evil is the limitation by one another of various component parts of 
the natural world. Through this mutual limitation natural objects are for the most part 
prevented from attaining to their full or ideal perfection, whether by the constant 
pressure of physical condition, or by sudden catastrophes (Sharpe). 

Evil of these three kinds include all the human pains. From the biblical viewpoint, 
it is from Satan that man suffers. In other words, evil 1s the opposition that man has 
experienced in everything Satan gets involved in. Actually, the Bible is permeated 
with Satan’s activities, among which there are three events that are most important 
and outstanding. Through these things we can see how Satan afflicts man in different 
forms of evil. In the following sections, we are going to make a study of the three 
things and reveal respectively the biblical response to evil. 


2.3.2 The Suffering of Job 

In the wisdom literature of the Bible, the best known writing is the Book of Job, 
which is about a good man who suffered total disaster. In the Heaven, Satan had 
doubts whether Job would remain faithful to God when disaster befell him. So God 
bet Satan and allowed him to torture Job to see how Job would react to his 
misfortunes. Soon Job lost all his children and property and was afflicted with a 
repulsive disease. 

Then in three series of poetic dialogues the author shows how Job’s friends and 
Job himself reacted to these calamities. The friends of Job explained his suffering in 
traditional religious terms. Since God, so they assumed, always rewarded good and 
punished evil, the sufferings of Job could only mean that he had sinned. But for Job 
this was too simple; he did not deserve such cruel punishment, because he had been 
an unusually good and nghteous man, he could not understand how God would let so 
much evil happen to one like him, and he boldly challenged God. Job did not lose his 
faith, but he did long to be justified before God and to regain his honor as a good man. 

In the end, God Himself, whose dealings with mankind had been a prominent 
part of the discussion, appeared to Job. God did not give an answer to Job’s questions, 
but he responded to Job’s faith by overwhelming him with a poetic picture of his 
divine power and wisdom. Job then humbly acknowledged God as wise and great, and 
repented of the wild and angry words he had used. The prose conclusion records how 
Job was restored to his former condition, with even greater prosperity than before. 
However, God reprimanded Job’s friends for failing to understand the meaning of 
job’s suffering. Only Job had really sensed that God was greater than traditional 
_ religion had depicted him. 

The human sufferings always arise in physical or spiritual form. And the physical 
pain is more direct and more concrete, especially those in the form of diseases. Unlike 
the mora! evil consequences, one can find the cause of his pain and be repentant of his 
wrong doings. Most of victims of the physical evils are really innocent. The majority 
of the literary works which probe into the issue of sin and punishment are helpless to 
this problem, for it challenges the traditional thoughts of retribution for evildoing. The 
value of fob lies in its dealing with the problem in a very striking Hebrew way. 

Permitted by God, Satan had afflicted Job twice. In the first time, Job had been 
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deprived of his children and riches. Faced with the loss of worldly possessions, Job 
magnanimously said, “Naked I came from my mother’s womb, and naked shall I 
return there; the Lord gave, and the Lord has taken away; blessed be the name of the 
Lord” (Job 1:21). But Satan pointed out sharply, “Skin for skin! All that people have 
they will give to save their lives.” It means that only when one’s self is being 
threatened, will the truth of his faith be revealed. Hence the loathsome sores on Job 
from the sole of his foot to the crown of his head. | 

The Book of Job centers on the argument as to the suffering of the righteous and 
puts forward a question whether virtues can guarantee happiness. It is not only a mere 
matter of one’s outlook of life, but that of social justice, that is, whether there is a 
connection between behavior and fortune in life. Nemesis’ plays a significant role in 
religious thoughts. When the belief that “justice has a long arm and the guilty can 
never escape Heaven’s punishment,” is upset by the injustice that the innocent suffer 
for no reason, the pillar of ethics tinted with religious tdeals is sure to wobble. 

Job is not the only one who discovered one wouldn’t reap as one had sown both 
in the moral realm and in the practical realm. In Ecclesiastes, the simple principle of 
cause and effect doesn’t work, either. However, Ecclesiastes pushes the argument to 
such a conclusion that not only are there no guarantees that doing good or bad will 
lead to good or bad consequences for the doer—there are no guarantees that any kind 
of action will have the consequence the doer intends or thinks he has a right to expect. 
So all human speculation about cause-effect comes to nothing. 

Since there is an uncertainty in the cause-and-effect ethical principle, can we say 
the Bible works the sort of philosophical and ethical skepticism? No. Job’s question 
shook the old and traditional retribution full of utilitarianism. That is, one did good 
deeds for the sake of material gain while one didn’t do wrongs because he was afraid 
of being punished. Job brought forth an entirely new ethical viewpoint that one should 
not thirst for rewards when he did chantable deeds. Likewise, one’s suffering did not 
necessarily mean that he must have done something wrong. His motivation of doing 
good will become purified so long as one never expects his good deeds will bear good 
fruits. 

Job’s harsh judgment of the justice of God was muted by God’s response in the 
form of an overwhelming series of questions intended to crush Job into insignificance 
by virtue of his being a mere man. So the Book of Job reverted to the orthodox 
thoughts that man should calmly accept anything that befell him and regard it as part 
of God’s creation. Job’s problem had been solved in a way of belittling human beings, 
which might not be satisfactory in the unreligious eyes. St. Augustine (354-430 AD) 
said, “The New Testament is concealed in the Old, the Old revealed in the New” 
(Gottcent xvi). NT proceeds with another two answers. 

The first anticipates a final judgment of one’s good or bad deeds after death, 
which still bears the imprint of Nemesis. The second puts emphasis on man’s courage 
of standing every kind of trial, demonstrating a grace under pressure. By “we are 
afflicted in every way, but not crushed; perplexed, but not driven to despair; 
persecuted, but not forsaken; struck down, but not destroyed” (2 Corinthians 4:8-30), 
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NT believes that man can undertake and overcome all kinds of sufferings by 
depending on Jesus Christ. 

However, there was also a new cognition of the suffering in Job’s monologue 
from “When He has tested me, I shall come out like gold” (Job 23:10). This verse 
indicates that the individual sufferings has been limited within a realm of 
self-cultivation and has not been evaluated by the social justice. Just as what is in the 
Chinese traditional thoughts elucidated by Mencius (372 BC-289 BC), “When 
Heaven is about to confer a great office on any man, it first exercises his mind with 
suffering, and his sinews and bones with toil. It exposes his body to hunger, and 
subjects him to extreme poverty. It confounds his undertakings, by all these methods, 
it stimulates his mind, hardens his nature, and supplies him in competencies” 
(Mencius). 

= Therefore, we get an idealistic and positive answer to the question, as Elihu 
corresponded, who tried to impress Job with the impropriety of inquiring into the 
ways of God to man, “He [God] delivers the afflicted by their affliction, and opens 
their ear by adversity ” (Job 36:15). From an individual perspective, the suffering itself 
is valuable in cultivating human beings and building their characters. 

The Book of Job was written against a historical background of Messianism that 
began to prevail. Having experienced the Exile of the Babylonian prisoners and the 
repression of the Maccabees’ Rebellion’, the Jews had to give up the traditional 
retribution in this world. The revival after death that derived from the Persian religion 
appealed to the Jews and in the Book of Daniel there appeared a concept of 
immortality by “Many of those who sleep in the dust of the earth shall awake, some to 
everlasting life” (Daniel 12:2). So in NT, the Jews longed solicitously for the Revival 
of the Messiah and the Judgment Day (You Xilin). 


2.3.3 The Origimal Sin of Man 

Literature is on human. The viewpoints as to whether human nature is good or 
evil largely affect the orientation and depth of literary creation. Like the good-nature 
theory by Mencius and evil-nature theory by Xun Kuang (313 BC-238 BC) in the 
Chinese traditional culture, Christianity has had the similar controversy over this 
issue. 

Simply put, the school represented by St. Augustine and Thomas Aquinas 
(1226-1247 AD) believed that human nature was originally good because at the 
beginning of the Creation, “God saw and it was good” (Genesis 1:10). However, 
human nature became evil in the true life as man had committed the original sin and 
corrupted ever since. What’s more, man’s free will would determine whether he did 
good things or bad. 

Another school, called Gnostics, held that man consisted of sou! and flesh, the 
former being good while the latter evil. And the good side was always concealed 
under the evil side. Those who embraced the Pelagianism regarded man as by nature 





2 The Maccabees was a family of rebels, high priests and kings who dominated Palestine for five generations and 
100 years (164-163 BC) with Jerusalem as their capital. They created an independent state out of the disinlegration 
of the Seleucid Empire in Syria and lost jl to the Romans in the person of Pompey (Calvacoressi 146). 
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morally and spiritually good and they negated the original sin. In the development of 
the Church history, the viewpoints of St. Augustine and T. Aquinas had come to be 
considered as orthodox and classical, whereas the Gnostics and Pelagianism as 
heterodox (Zhang Qingxiong). 

The reason why the Christian theologists discussed the issue in such a heated 
way was that it was concerned about whether Christ’s atoning work was necessary or 
not. However, the problem as to human nature was not confined to the theological 
realm. The western literature on human nature has found inspiration and been 
enlightened by the biblical story of Eden. 

The story is so frequently heard that we don’t have to repeat it in detail. In this 
section, we are going to make an exploration of the legend from the perspective of the 
serpent, the embodiment of Satan, to see why human nature is believed to be evil by 
the westerners. | 

By “now the serpent was more crafty than any other wild animal that the Lord 
God had made”’(Genesis 3:1), we know that the serpent came from God. But why God 
created such an evil thing to overthrow a perfect world that He saw good? If God 
couldn’t foresee its evil, the supremacy of God would be questioned; if God couldn’t 
prevent it from cheating man, the omnipotence of God was doubtful. He was not 
always omnipresent in the temptation scene where the serpent abetted man in the 
commission of sin. 

In addition, what motivated the serpent to tempt Eve? If it was smart, it would be 
aware of the serious consequence of its behavior. If the forbidden fruit was so sweet, 
why didn’t it taken the fmit itself? Strangely enough, on the judgment scene, the 
serpent held a submissive attitude towards God’s condemnation, unlike Adam and Eve, 
who shifted responsibility onto each other (Yi). 

Thus, we doubt whether there was a privity between God and the serpent. In the 
previous sections, Satan has been regarded as an agent of God, who performed as a 
prosecuting attorney for Him. Just like in the Job, Satan tortured Job in order to test 
his faithfulness to God, which was allowed by God. In the Eden story, the serpent was 
very likely to have undertaken a secret mission to test Adam and Eve. 

God formed man from the dust of the ground, and breathed into his nostrils the 
breath of life; and the man became a living being. What’s more, male and female were 
made in the image of God according to His likeness. Nevertheless, man was not 
complete at this level, for he had never made a choice of his own accord. God 
arranged everything for him: Eden, where he was born and living; a gardener position 
he was appointed to take; Eve, the woman who accompanied him. 

“Free will” is the power of making free choices unconstrained by external 
agencies. One can’t look up the very term in the Bible, which was affirmed by the 
ensuing theologists. Almost all branches of the historic Church believe that people 
have free will, except Calvinists. Calvinists argue that free will tmpugns God’s 
sovereignty. Nevertheless, the rest of the Church disagrees, observing that if He didn’t 
endow man with free will, God would harm His own free will. So Adam is not a real 
man until he has exercised his free will. Hence the temptation of the serpent would 
come sooner or jater, which was part of the character-building project of human 
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beings carried out by God. When it comes to faith, God’s grace and man’s free will 
interact and man has the capacity to accept or reject. 

~ With regard to the forbidden fruit, we have good reason to believe that God made 
the fruit distinctive from the others by saying “but of the tree of the knowledge of 
good and evil you shall not eat, for in the day that you eat of it you shall die” (Genesis 
2:17). What He said was seemingly a warning, but actually a temptation. Nevertheless, 
Adam was not being tempted by God. For “God cannot be tempted by evil and He 
Himself tempts no one. But one is tempted by one’s own desire, being lured and 
enticed by it ” (James 1:13-14). 

Materialist dialectics holds that external causes become operative through 
internal causes, which is applicable in the analysis of this story. Both Adam and Eve 
had longed for the forbidden fruit, and to “be like God” and “knowing good and evil” 
were their real desire that might not be made fully aware by themselves formerly. This 
desire was natura! but with implied pride. Therefore, the trap the serpent set was not 
elaborate but they fell into the trick so easily. 

Good hterary works delineating the human destiny more often than not put 
emphasis on the social factors as well as the inner world of the characters. Those 
works that stress the characters’ internal causes are more profound and can set readers 
thinking. In the story of Eden, undoubtedly the theory that mankind 1s evil by nature 
is more convincing, because man couldn’t resist the temptation. It shows that in the 
depth of man’s heart, there had already been a tendency to be disloyal and rebellious 
to God. In the western literature, it 1s believed that since Adam committed the original 
sin, a consequence of this sin bears the hereditary stain, with which people are born 
on account of their origin or descent from Adam. 

Because of Adam and Eve’s choice, they had to experience the moral evil—they 
had done something that they shouldn’t do. Their sin resulted in shame and enmity, 
for “they sewed fig leaves together and made Joincloths for themselves”(Genesis 3:7), 
which means that there appeared estrangement and concealment between man and 
woman. They “hid themselves from the presence of the Lord God among the trees of 
the garden” (Genesis3:8), demonstrating that they felt humiliated in front of God. 
“The man said, ‘the woman whom you gave to be with me, she gave me fruit from the 
tree, and J ate’” (Genesis 3:12) and we find that the affection and harmony between 
man and woman was gone into thin air. 

At the end of the story, by God’s curse on man, Jewish literature provides a 
poetic explanation for two sorts of sufferings of mankind—man’s toil ali his iife and 
woman’s pangs in childbearing. It means all pain of life originated from their sin. 
Furthermore, death also resulted from then on, for man had enjoyed eternal life before 
his fall. However, driven out of Eden, man began his strife to his lost paradise. Since 
man disobeyed God by applying his free will, he can also choose to return to God by 
his free will. In NT, this idea manifests itself in the parable of the prodigal son (Luke 
15:1]-32). The loving father is likened to God, both of whom believe only those who 
have tasted the bitter fruit of their wrong choices will firmly take the road back. It is 
thus obvious that though the westerners have a pessimistic opinion of human nature at 
the beginning, they fill their heart with magnificent prospects in the future. 
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2.3.4 The Temptation of Christ 

Having committed the original sin, the human forefathers have failed in the test 
of faith, and therefore lost peace, paradise, protection, and eternal life ever since. 
Adam by his fault transmitted not only death but also sin to his offspring by way of 
generation. “For as by the disobedience of one man, many were made sinners” (Rome 
5:19). That’s why in the second generation of mankind there soon took place a bloody 
murder, in which Cain, the son of Adam, slew his brother Abel, out of envy. Then, the 
incest between Lot and his two daughters (Genesis 19:33), the rape of Dinah (Genesis 
34:1-4), and the slaughter of Jacob’s sons (Genesis 34:25-31) emerged in succession 
afterwards. 

At the end of OT, the Book of Malachi is imbued with God’s wrath and curses on 
the human race. Nevertheless, the worsening of the God-man relation can eventually 
be repaired, for NT brings forth an effective remedy. Inasmuch as man deviated from 
God and fell into heavy sin, Christ’s work of Redemption becomes of vital importance. 
In other words, NT breaks the deadlock of OT and delivers the hope of a new. life to 
mankind. 

In NT, the life of a Christian is viewed as “a good fight” with the world. At the 
time of his departure from the world, he should sum up his entire life and console 
himself in the same way as Paul did, “I have fought the good fight, I have finished the 
race, I have kept the faith” (2 Timothy 4:7). As a perfect example set to all the 
Christians, Jesus himself has had “a good fight” with Satan, in which Jesus had the 
personal experience of the metaphysical evil. While fasting in the wilderness for forty 
days, Jesus was tempted by Satan. The event is respectively recorded in the three 
Gospels (Matthew 4:1-11; Luke4:1-13; Mark 1:12-13). 

Fast is an act of abstinence from all kinds of food and drink for a given period, 
whose primary signification means to hold, to keep, to observe or to restrain one’s self. 
It is a penitentia} or devotional practice common in Judaism and Christianity to 
supplicate divine favor. Fast is also considered as a function of the virtue of 
temperance which promotes man's spiritual well-being and embodies an obligation 
generally serious. There are many instances of private occasional fasting (1 Sam. 1:7; 
20:34; 2 Sam. 3:35; 12:16; 1 Kings 21:27; Ezra 10:6; Dan. 10:2-3). Moses fasted forty 
days (Ex. 24:18; 34:28), and so did Elijah (1 Kings 19:8). The believers feel that they 
thirst even much for God’s grace while they experience physical pain. 

Christ fasted forty days in the wilderness (Matthew 4:2). Before that, he had 
been baptized by John the Baptist in the Jordan river. There is a moving scene 
recorded in the Bible: “And when Jesus had been baptized, just as he came up from 
the water, suddenly the heavens were opened to him and he saw the Spirit of God 
descending like a dove and alighting on him. And a voice from heaven said, “This is 
my Son, the beloved, with whom I am well pleased’ ” (Matthew 3:16-17). Epiphany, 
one of the important Christian festivals, is observed as the first manifestation of the 
baptism of Christ. This unusual scene reveals Jesus’ identity as the Son of God in 
front of the gentiles. 

However, after going through such a glorious moment, Jesus retreated into the 
desert and remained there for 40 days instead of starting his career as an itinerant 
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preacher right now. He was led by the Spirit to the wilderness and to be tempted by 
Satan. The Bible is written in a highly metaphorical language. Especially when the 
Spirit and the Devil are mentioned, the narrative can be reverted to a flat way that 
Jesus sensed the glory and heaviness of his obligation. Therefore, his fast was a 
psychological preparation for his preaching before he devoted himself to his great 
cause. It shows that Jesus had a cautious, composed and calm attitude about his 
mission endowed by God. | 

His faith was firmed by the angels ministering onto him, while his confrontation 
with Satan manifests there was a drastic mental conflict as regards how to undertake 
his work of salvation. To be tempted means that one is experiencing an ideological 
struggle between right and wrong. If the wrong ideas prevail, one will commit 
mistakes. What Satan imbued Jesus with can be viewed as those wrong ideas, which 
would lead him astray. | 

First of all, hunger sprang from the fast. “He fasted forty days and forty nights, 
and afterwards he was famished” (Matthew 4:2). Life needs food to sustain, which 
has been observed by Satan. So he suggested that Jesus turn the stones into loaves of 
bread. But Jesus answered, “One does not live by bread alone, but by every word that 
comes from the mouth of God” (Matthew 4:5), Later Jesus did depend on the words 
of God to resist all Satan’s temptations. . 

Their confrontation of ideas about food puts forward a question whether Jesus 
could gain people’s support by means of satisfying their physical needs. It is evident 
that man lives on food. And in the prophetical writings, there will be abundant life in 
the times of Messiah, for “On this mountain the Lord of hosts will make for all 
peoples a feast of rich food, a feast of well-aged wines, of nch food filled with 
marrow, of well-aged wines strained clear” (Isaiah 25:6). 

However, the most important problem does not lie in that there aren’t enough 
resources in the world to meet people’s physical life. Unlike animals, man has a soul, 
which is thirsty for spiritual food. That’s why many people still feel vain, dull and a 
sense of loss in spite of living a comfortable life. In Jesus’ point of view, what the 
world needed most was Ged’s truth and the solution to work out the problem. To only 
satisfy man’s physical needs instead of considering his spiritual thirst will deprive 
man of his qualities as an image of God. And it will in the end ruin man by fostering 
man’s instincts similar to animals’. (Luo 87-88) 

Nevertheless, Jesus refused to rely on food to “fish for people” (Mark 1:17), not 
that he couldn’t but he wouidn’t. In the story of “five loaves and two fishes” (Mark 
6:34-44), Jesus performed a miracle, in which he fed five thousand followers by 
dividing five loaves and two fishes, and all were filled. But Jesus didn’t take 
advantage of this miracle to attain great reverence for himself. So the amazing story 
has a rather plain ending that he sent the multitude away and departed mto a mountain 
to pray. 

Though defeated by Jesus in his first temptation, Satan was smart enough to 
know how to pay one in his own coin. Then, he took Jesus up into the holy city and 
set him on the pinnacle of the temple, saying to Jesus, “If you are the Son of God, 
throw yourself down from here, for it is written, ‘He will command his angels 


Chapter Two Satan: the Biblical Devil 


concerning you, to protect you,’ and ‘On their hands they will bear you up, so that you 
will not dash your foot against a stone’” (Luke 4:9-11). 

Jesus was fully aware of his identity and possessed the divine authority. What 
Satan said made him think whether he could apply his power to compel people to 
believe in him. No, he couldn’t. People should not be forced to flock to him because 
of his miracles. In his later missionary work, Jesus cured the sick, drove out the devils 
and brought the dead back to life, but not out of the need of propaganda, but of his 
compassion for the poor. For example, he cleansed a man covered with leprosy and 
told him to say nothing to others (Luke 1:40-45). Furthermore, Jesus loathed being 
asked to perform miracles, for he said “This generation is an evil generation; it asks 
for a sign, but no sign will be given to it except the sign of Jonah” {Luke 11:29). He 
wouldn’t like to be regarded as a magician or a highly skilled doctor, as he demanded 
people’s faith, which is “the assurance of things hoped for, the conviction of things 
not seen” (Hebrew 11:1, italics added by the author). In a word, faith that is based on 
the miracles is fallacious. So he answered Satan, “it 1s said, ‘Do not put the Lord your 
God to the test’” (Luke 4:12). 

At last, “Then the Devil led him up and showed him in an instant all the 
kingdoms of the world. And the Devil said to him, ‘To you I will give their glory and 
all this authority; for it has been given over to me, and I give it io anyone I please. If 
you, then, will worship me, it will all be yours’ ” (Luke 4:5-7). The test is very 
attractive for it proposes that Jesus establish a worldly couniry and gain people’s 
support by means of driving the Romans out by swords. However, if the kingdom set 
up by Jesus is a political state, what makes it different from all the other political 
regimes? Wouldn’t it become another dynasty prone to being replaced? For a long 
time, Jesus had been misunderstood as “the King of the Jews” this way. Therefore, 
Jesus wouldn’t confine his cause to a single people, and he was going to redeem all 
the mankind from sin. So Jesus gave Satan a flat refusal: “Worship the Lord your God, 
and serve only Him” (Luke 4:8). Jesus took a negative attitude about force for he once 
said, “Put your sword back into its place; for all who take the sword will perish by the 
sword” (Matthew 26:52). 

Thus, after repeated trials of spiritual strength with Satan, Jesus strengthened his 
atoning thoughts and his orientation of work. He decided on sacrifice (crucifixion) 
and service (washing the disciples’ feet; John 13:1-11) to make people repent and 
convert to God rather than by way of material, miracles or martial force. 

One thing worthy of noting is that the verses by which Jesus answered Satan are 
extracted from Deuteronomy. It is not by chance that Jesus meditated over the book in 
the wilderness, for it is an account of the Israelites’ long wilderness journey during 
which they experienced trials and were about to enter and occupy Canaan, the 
Promised Land. 


To sum up, judging from the development of the Divine-Devil relationship, the 
theory that the good and evil onginates from the same source enables the Hebrews to 
hold a rational attitude about the vicissitudes of life, which is manifested in Job. 
Therefore, the Hebrews could stand in awe of God and rely on Him with all their 
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hearts. Besides a new-style ethics formed from the debate between Job and his friends 
we also find that the Hebrews can keep a higher moral value by holding their faith, for 
they believe “do not fret over those who prosper in their way, over those who carry 
out evil devices. Refrain from anger, and forsake wrath. Do not fret—it leads only to 
evil. For the wicked shall be cut off, but those who wait for the Lord shall inherit the 
land” (Psalm 37:8-9). Thus, it 1s the faith that consoles those who are unable to 
understand their misery for the time being, and bestows an unfailing hope upon them, 
so that they could constantly take the righteous road. 

Adam and Eve in the Eden face the same problem as Jesus in the 
wilderness—temptation, both of which comes from Satan. Man has submitted himself 
to his desire and been enslaved by sin ever since. Paul uses “the law of sin” to 
describe an evi] power from man himself that motivates one to commit sins (Roman 
7:23). It is indisputable that man coexists with evil and sin, and so bad behaviors are 
produced by man’s original sin and evil forces (Satan) that work together. Thus man 
should be responsible for the sufferings in reality. In line with the original sin, the 
viewpoint of western literature on human nature is that men are created evil. Though 
it is hard for readers with different cultural backgrounds to accept this viewpoint, 
there is no denying that this awareness makes the westerners have the courage to 
repent, as in Confession by August and Confession by Jean-Jacques Rousseau 
(1712-1778). 

However, man can’t eliminate sin and evil by merely admitting their existence, 
nor can severe punishment erase them effectively. Unlike the OT God’s condemnation 
and sending evils to people, in NT God works out salvation instead of chastisement, 
because Jesus triumphs over Satan in his temptation by his divine power. Therefore, 
soon after he sighs “wretched man that I am! Who will rescue me from this body of 
death?” Paul acclaims, “Thanks be God through Jesus Christ our Lord [can I be 
rescued]!” So, according to the Bible it is by Jesus that man can expect to be saved 
from this world’s evil. 
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Archetypal Theories and Applications 


3.1 Theories: The Collective Unconscious and Archetypal Criticism 


It is logical that we start with the Bible to make a study of the Demon archetype 
that is ubiquitous ln the western literature, because religion is an inevitable primary 
stage of the cultural development (Wan 21). In the Primordial Thoughts, Lévy-Bruhl 
maintains that in the childhood of mankind, people were accustomed to analyzing 
problems with mythological thoughts, which are imagery and figurative (Wan 22). In 
the second part “Spienza Poetica” of “New Science” published in 1725, Vico, an 
Italian scholar, agrees that the primitive were not capable of abstract thinking and 
their thoughts were characterized by concrete images instead of logical concepts 
(Zhang 53). 

So it is very natural that man has an instinct for making reactions to his 
surroundings and then turning them into metaphysical forms such as metaphors, 
symbols and myths. Reactions of this kind are not chidish and barbarous, but unique 
and poetical. The content of literature may change with times, but the form of 
literature 1s fixed eternally. We discover that many primordial images in the ancient 
mythology present themselves time and time again in the modem literary works in a 
new and fresh form. Thus a conclusion can be reached that these primordial images 
communicate the spiritual links of the ancient to the modern, bridge the gap of time, 
connect personal complex with collective unconscious, thus become an agency that 
goes through human souls (Cheng 32). 

The antithesis and conflict of good and evil has always been one of the literary 
motifs. This thesis makes an attempt to analyze Satan-the biblical demon-in details in 
order to have a correct understanding of the earliest evil image that exists in the 
cultural history of mankind. This image gives a mirror of how the good-and-evil 
notion took shape in the ancient Hebrews. In addition, it is a product of man’s 
self-realization as good and evil have originally been human natural properties. 
However, in the ancients’ imagination, these properties have been visualized 
respectively as God and Demon, who have a fierce fight in the battlefield of human 
hearts (Wan 22). 

Human character can be nurtured and improved by the literary works that 
eulogize the noble qualities such as truthfulness, goodness, beauty and justice, while 
those works that probe into ugliness, hypocrisy and wickedness can also help man to 
go deep into himself, and prevent one from corrupting. That’s why the influence of 
Satan, the ancestor of the evil, has not been confined to the biblical domain. Satan has 
generated a vast family on the literary soil, whose members spread all over the 
literature world. Especially in the European and American literature, there have been 
numerous Satanic images. For instance, Dr. Jekyll! in Robert Louis Stevenson’s Dr 
Jekyll and Mr. lyde, Lucifer in Byron’s Cain, Satan in Paradise Lost by John Milton, 
Chillingworth in The Scarlet Leiter by Nathaniel Hawthorne, Jago in William 
Shakespeare’s Othello, Mephistopheles in Faust by Johann W. Goethe, and Satan in 
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The Divine Comedy by Dante, to name just a few. 

Why do writers of different times and nations happen to mold their villains out of 
the biblical Satan? Or why do their bad characters usually have the imprint of Satan 
on themselves? No one can deny that the Bible exerts impelling influences on the 
western literature, but the subsequent writers do not merely copy the biblical demon, 
for Satan in the Bible and his literary offspring are of diverse traits, though they have 
much in common. Nevertheless, no matter how greatly the primordial image develops, 
it reflects the collective unconscious of human notion on good and evil. Archetypal 
Criticism, a critical theory of literature advanced by C.G. Jung (1875-1961), provides 
us with a very good aesthetic means and theoretical basis in the analysis of the Demon 
archetype and the collective unconscious concemed. 

Jung affirms that the human mentality can be divided into two parts: conscious 
and unconscious, both of which are mutually complementary and supportive in order 
to keep a psychic balance. And unconscious can be subdivided into two layers: a more 
or less superficial layer—“personal unconscious”, which rests on a deeper 
layer—“collective unconscious”. The latter is preserved in the former (Jung 42). 

He thinks, “In addition to our immediate consciousness...there exists a second 
psychic system of a collective, universal, and impersonal nature which is identical in 
all individuals. This collective unconscious does not develop individually but is 
inherited. It consists of pre-existent forms, the archetypes, which can only become 
conscious secondarily and which give definite form to certain psychic contents” (Jung 
43). 

Levy-Straus, a French scholar, applies the theory of surface and deep structure, 
advanced by Noam Chomsky (1928-) the linguistic structuralist, to an explanation of 
the relation between personal unconscious and collective unconscious. He remarks 
that the deep structure of mythology is determined by a common psychic substrate of 
a suprapersonal nature and the shadow of collective unconscious falls on the 
mythology (Cheng 25). We find that the mission of mythological research is to decode 
the human spiritual secrets contained in the myths by the diachronic analysis of 
surface structure to grasp the synchronic deep structure. Therefore, we may proceed 
with the primordial cultural forms (myths) to bring to light the deep and underlying 
unconscious of writers. 

In myths, we also discover literary creation has been restricted and promoted by 
a relatively invariable primordial images. In practice, archetypal criticism aims to 
break the bounds between individual works, make a study of the connection between 
the literary works and emphasize a pervasive factor that operates, that is, the 
archetype. | | 

Then, what is archetype? Jung defines it as follows: “The primordial image, or 
archetype, is a figure—be it a daemon, a human being, or a process—that constantly 
recurs in the course of history and appears wherever creative fantasy is freely 
expressed...They give form to countless typical experiences of our ancestors. They 
are, so to speak, the psychic residua of innumerable experiences of the same type” 
(Jung 81). It illuminates that the psychic experience has constantly been accumulated 
and conformed since the primitive society. This experience forms sediment in the 
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depth of individual mentality and comes into being collective, universal and historical 
UNCONSCIOUS. 

Jung also believes, “[a] well-known expression of the archetypes is myth and 
fairytale” (Jung 5). From his point of view, there are abundant primordial images in 
dreams, fables and religious conceptions, such as gods and demons, Savior, original 
sin and revival, ascension of soul and descending to the Hell, Dionysus and Apollo. 

Another scholar who contributes a lot to archetypal criticism is Northrop Frye 
(1921-), a Canadian. He maintains that all the immortal works aspire after a kind of 
commonness. His famous remark “Literature is displaced mythology” (Frye 1) shows 
that literature results from a displacement of the ancient religious faith and myths in 
modern times. Nevertheless it doesn’t mean that literature is a mere imitation of 
myths on a Jow level. Mythology constitutes a highly metaphorical world in which 
human dreams and wishes are hovering around. The task of literature is by original 
literary means to creatively uncover the implied meaning of metaphors and to present 
the mythological spint that goes through all the ages. 

Frye agrees, too, that archetype in essence is a recurring image (Frye 99). In the 
past fifteen centuries, the western literature has been developing from mythology to 
realism. In the modem times, there is a tendency towards mythology in the western 
literary creation. For instance, Metamorphosis by Franz Kafka (1883--]1924), Ulysses 
by James Joyce, whose titles apparently bear the reference to the ancient Greek and 
Roman myths (Zhang 64). Nowadays, fantasy literature with magic qualities, such as 
JRR Tolkien’s The Lord of the Rings and J.K. Rowling’s Harry Porter, which are so 
popular in the light literature, provides full proof that mythology comes back in 
modern literature, Thus, when mythos is displaced, gods or demons have accordingly 
turned into literary characters of all kinds. 

Generally speaking, art works of great qualities are not water without a source. 
They are able to arouse human sympathetic response by awakening man to his hidden 
desires that are slumbering deeply in his heart, especially those works with demon 
archetype. 

Friedrich Nietzsche (1844-1900) remarks, “Dionysus has always been the hero 
of tragedy. All the famous characters on the Greek stage, whether Prometheus or 
Oedipus, and the like, bear the mask of the earliest tragic hero” (Nietzsche 71). If his 
comment is applied to Satan, we can say that Satan has always been the hero/antihero 
of the writings that are concemed with evil. And all the well-known bad characters 
bear the mask of Satan, the earliest evil one. 

When being exposed to the demon archetype, people will have a contradictory 
feeling mingled with familiarity and strangeness. Some ideas provided by the bad 
characters seem rather strange, for they have long been oppressed in the depth of 
unconscious sea due to reasons of different kinds, moral, ethical, and religious; they 
are familiar to man, for they do exist in the human nature. Once the magic bottle 
containing those terrible ideas has been salvaged and unsealed, man in a fright has to 
be faced with the gente freed from within and make a self-reflection on his potential 
sinister desires. 

In the above-mentioned, we affirm that the biblical Satan shares the same genes 
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with his offspring though they may take on different looks, and therefore appears a 
demon family of diversity. Then, how to grasp and distinguish so many bad characters? 
In the light of Jung’s classifying criteria on works of art advanced in Psychology and 
Literature, Jung divides the literary artistic patterns into two modes: the one is 
psychological and the other visionary. 

The raw material of the psychological mode literature is drawn from man’s 
conscious life, such as his crucial experience, intense feelings, pain, excitement, joys 
and sorrows, and the stuff of human fate in general. Writers raise this raw material 
from the commonplace to the poetic by assimilating it, and then clarify and 
transfigure it with artistic power. Their works make readers aware of those overlooked 
everyday happenings, and help them to discover what they might have perceived with 
discomfort. We are provided with a great depth of human insight, but no obscurity 
surrounds them, as they can be fully explained in psychological terms and still remain 
within the limits of human understanding. There are a great number of literary 
products belonging to this class: love stories, crime and society novels, together with 
didactic writings (Jung 88). 

With regards to the visionary works, they are sharply different from the 
psychological mode. The material for artistic expression comes from the experience 
unfamiliar to readers. There is something strange that derives from somewhere remote 
from man’s conscious. Jung compares their origin with an abyss of pre-human ages or 
a superhuman world of contrasting light and darkness. This expenence seems 
primordial and goes beyond man’s understanding, but it is of enormous value and has 
a shattering evil impact. It is also sublime and chilling as if arising from timeless 
depths. Being glamorous, daemonic and grotesque, it tends to destroy human 
standards of value and aesthetic form, leaving a terrifying tangle of eternal chaos 
(Jung 89). 

In dealing with the visionary mode of creation, readers usually feel astonished, 
bewildered or even repelled, for nothing in everyday life provides them with 
explanation. Works of this kind are too obscure to understand and they seem like what 
is in the nightmare. It manifests its great power in that “the primordial experiences 
rend from top to bottom the curtain upon which is painted the picture of an ordered 
world, and allow a glimpse into the unfathomable abyss of the unborn and of things 
yet to be. Is it a vision of other worlds, or of the darkness of the spirit, or of the primal 
beginnings of the human psyche?” (Jung 91) 

The “vision” that Jung refers to exists in the unconscious, being an archetype. 
Given the concept of shadow in his archetypal theoretical system, we understand the 
vision as something linked to shadow, which represents the psyche’s animal instincts; 
the part of the personality that taps into evolution before self-consciousness. Its 
primary purpose is to sustain and perpetuate life. It is considered as the dark side of 
the ego as it is where man’s more primal, savage instincts reside; not necessarily good 
or bad but animalistic (Jung). 

Jung argues that the vision should not be reduced to a personal experience, which 
is a mere substitute. The vision has its primordial quality and represents a deeper and 
more impressive experience than human passion. In a word, the vision is a true 
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symbol, that is, an expression for something real but unknown. Literary products in a 
visionary mode are of highly dubious merit and exert great interest to the critics, 
though they are also challenging, for example, the second part of Faust by Goethe, 
and Ulysses by James Joyce (Jung 94). 

According to Jung’s criterion, we categorize evil characters in the western 
literature as the psychological type and the visionary type. Of course, we don’t 
think that these two types are so inclusive that no one will be left out. We only aim to 
provide a fresh perspective of literary appreciation. 

The evil characters of the psychological type are usually not the protagonists in 
the work of art, but those who cause the hero to decline. In these writings, the heroes 
are “good but not too good”. Just like what is in the Poetics written by Aristotle 
(384-322 BC), the hero should be a person readers admire and like, but his suffering 
or death should be caused by his own fault, by some weakness in his character, or by 
some mistake which he himself has made. The word which Aristotle uses for this kind 
of fault or weakness in an otherwise good character is hamartia (Greek Theory of 
Tragedy: Aristotle's Poetics). 

Then, we can say that the antagonist in this work belongs to the psychological 
type. He is a symbol of the protagonist’s unconscious, or the second personality of the 
hero. On ordinary occasions, the hero represses his unconscious intentionally or 
unintentionally. However, under some particular circumstances, the villain of 
psychological type encourages him to set free his hidden evil power, and enables him 
to do wrong. Hence the miserable downfall of the hero. 

Though the external forces bring forth the hero’s misfortune, his evil intentions 
have already been there since they are capable of being stirred up. Therefore, a 
psychological villain serves for a mirror of the hero, which reflects what is concealed 
from the hero himself and others around him as well, 

All in all, it is the hero’s own weakness that causes his tragedy. As what is in the 
legend of Eden, the serpent crawls from the inside of man, from his secrete desire of 
being God and controlling his own hfe. “Knowing good and evii like God” manifests 
man’s wish to establish a set of ethical criteria on his own and this wish is 
characterized by the humanist traits. In other words, man wants to be the master of the 
world (Eden), instead of a gardener or tenant of the paradise. 

So, in the works where the hero has a psychological counterpart that mirrors his 
negative feelings, the evil character concerned can be classified as psychological 
villains. In the following text, we will make a study of some representatives of this 
group: Iago in Othello and Chilling-worth in The Scarlet Letter. 

As regards the visionary type, they are principal characters in the works, who 
gather together all that is bad; being a powerful representative of evil, and indeed a 
symbol of wickedness. Like a code, a villain of this type goes far away from the real 
life. Indulging in the flights of fancy, man will reveal what he really wants, which at 
other times has been blocked by the gate of rationality, so that the society in the 
real-life keeps steady-going on the surface. Nevertheless, there are still the torrents of 
evil surging in the depth of unconscious. If the villain is compared with a genie 
imprisoned in the Solomon’s bottle resting on the bottom of the deep sea, the author is 
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likened to the fisherman, who unseals the bottle and sets free the devil. The devil 
actually rises from human unconscious, synthesizing all the human desires 
constrained, mostly erotic and violent. 

When the author plunges himself into creating works of this kind, his 
creativeness originates from his primordial experience. It is so dark and amorphous 
that it has to be expressed in the form of mythology. Jung terms this experience as “a 
tremendous intuition striving for expression” (Jung 96), which looks so absurd, 
abnormal, arbitrary and appalling that readers will find it hard to understand. 

Nevertheless, from the psychological perspective, “...in the case of unconscious, 
for in dreams and mental disturbances psychic products come to the surface which 
show all the traits of primitive levels of development, not only in their form but also 
in their content and meaning...” (Jung 97). However, the more the author is absorbed 
in the creation of his work, the tenser a moral conflict he has to undergo will be. For 
example, the forbidden works of Marquis de Sade (1740-1814), a controversial 
French writer. Neil Schaeffer, a biographer of Sade, remarks in an interview with New 
York Times, “He [Sade] puts the bottom to literature, the worst that could be written, 
the worst that could be imagined. It’s good to know the enemy; knowing the bottom 
line of human nature is a very good sign of health at the end of this violent century ” 
(Schaeffer). | 

In the following part, we will discuss Dr. Jekyll in The Strange Case of Dr. Jekyll 
and Mr. Hyde and Alex in The Clockwork Orange, who serve for good examples of 
the visionary type villains. 


3.2 Applications: Two Types of Villain 
3.2.1 The Psychological Type: lago & Chillingworth 


Othello 1s a story about deception and revenge and mainly concerned with the 
effects of jealousy upon the relationship between Othello and his wife, Desdemona. 
Though well known as a soldier and in high position, Othello has been a man apart 
and alone in Venice, because he is a black Moor. His marriage with Desdemona is 
quite against the will of Brabantio, Desdemona’s father, since they have eloped 
together. Their situation is made even worse by the devilish designs of a villain Iago, 
who loathes having lost the post of lieutenant in Othello’s army. In order to gain his 
revenge, he makes intricate plans to poison Othello’s mind with lies about 
Desdemona’s unfaithfulness and finally causes the death of Desdemona and the 
destruction of the hero himself. 

Jago, in carrying out his evil plans, heeds Othello’s secret anguish that. his ， 
marriage is unnatural in the eyes of the white. Othello’s uneasiness about his marital 
life wrecks his pride and confidence, lays up trouble for the future and even makes 
him come to have a suspicion of Desdemona’s infidelity. Especially when Brabantio, 
Othello’s father-in-law, loses no time to undermine their bond, the seeds of doubt are 
planted in the mind of Othello. We see in Act 1, Scene 3, when the Duke tries to 
console Brabantia, thc old man responds spitefully with a comment to Othello aimed 
at casting doubt on his daughter’s honesty by saying “Look to her, Moor, if thou hast 


29 


Chapter Three Archetypal Theories and Applications 


eyes to see; She has deceived her father, and may thee”, which Othello recalls to mind 
later in the play. 

Under these circumstances, the demon of Jealousy in the mind of Othello can’t 
be repressed by his original noble nature and solid virtues. Accordingly, some satanic 
qualities, such as over-suspicion, intolerance and animosity, stem one by one from his 
jealousy. Unconsciously, Othello gradually moves towards Iago, who actually mirrors 
one side of his psychological personality. 

It is very likely that Jago is the most sophisticated in a series of Shakespearean 
villains. A number of motives amount to his malignity, such as his grudge against 
Othello’s choice of a lieutenant, his greed for the money of Roderigo, who is a rival 
for the hand of Desdemona, his lust for the beauty of Desdemona, and his suspicion of 
Cassio’s seduction of Emilia, Iago’s wife. 

Iago is unquestionably evil, but if we accuse him of taking the whole 
responsibility for Othello’s downfall, we run the risk of absolving the tragic hero from 
blame. The reason why Othello is easily persuaded by Iago to relinquish his control of 
passion along with his honor and powers of rational judgment lies in his inferiority 
complex. 

Othello’s blackness singles him out from others. To the Elizabethans, the colour 
black represented not only a racial but a moral type. This prejudice is expressed in 
many derogatory comments of the play, in which black is associated with lust, 
witcheralt and demonic qualities. Therefore, although Othello has distinguished 
himself in action, the high society in Venice is unwilling to accept him as one of them, 
that is, they are against his marriage with a white aristocratic girl. 

lago being a symbol of evil, by sharp contrast, Desdemona does embody 
goodness of the play. To some extent, Desdemona and Jago serve as a bright line and 
a dark line of a spectrum of morality, between which we have observed Othello’s 
transformation. Actually, it is lago who provides Othello with the key to an intense 
conflict between good and evil. When he approaches Desdemona/goodness, he feels 
peaceful and happy; when he falls to Jago/evil, he suffers from doubt and hatred. The 
murder of Desdemona illustrates symbolically the triumph of lago over Desdemona, 
evil over good. However, the success of evil is but transitory. Othello regrets at his 
last moment, “Like the base Indian, threw a pearl away/Richer than all] his tribe: of 
one whose subdued eyes” (Act V, Scene 2). His self-slaughter indicates that only after 
~ paying a life price, can man realize how precious good is. 

We cannot give an answer to a question like “which one is the true self of 
Othello, the old noble general or the transformed hateful husband’? Man is a 
combination of good and evil. Paul said, “I can will what is right, but I cannot do it” 
(Roman 8:17) and admitted that evil exists in man. In the case of Othello, it exists in 
the hero’s psychological deficiency of character (Drakakis 99). 

As the psychological image of. Othello, Iago is a representative of the 
psychological mode of villains, who embodies the shadow of the hero’s personality. 
instigated by the villain, the hero unconsciously releases his hidden desires and then 
brings disaster to both others and himself, thus replaying the temptation-sin-curse play 
in Eden. In a word, once man makes a wrong decision, there must be an external lure 
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catering to his internal wishes, which are usually instinctive, irrational and based in 
unconscious. 

We may find other cases of the psychological mode villains in the other 
Shakespearean plays. For example, Don John in Much Ado about Nothing, who 
stigmatizes Hero, Claudio’s fiancée, makes Claudio break the engagement with the 
girl. Having fallen a victim to Don John, Claudio exposes himself as credulous, weak 
in character and having no independent judgment. 

In Macbeth, the protagonist is originally a loyal and upright general, and it is 
Lady Macbeth who induces her husband to covet for the throne. So she is an 
embodiment of Macbeth’s potential wild ambitions. 

In King Lear, the old king’s vanity is reflected by the flattery of his two elder 
daughters, Goneril and Regan, while Lear revolts at the honesty of his youngest 
daughter, Cordelia. The first scene of the play implies that man naturally has a 
tendency toward falseness and repulsion at truth. Of course, the development of the 
plot justifies everything. 

But a few exceptions, most stories concerned with a conflict between good and 
evil end up disastrously, in which man regains an awareness of good at the cost of his 
life. We have to say that man need to work hard incessantly in the pursuit of good, 
while he degenerates simply by following his own natural inclination. 

Shakespearean works were created in the Renaissance (the 14"-16" century), the 
times spirit of which was humanism. It reflected a new outlook of the rising bourgeois 
class, which saw the world opening before it and both man and the world were 
hindered from infinite improvement only by external checks. So man could mould the 
world according to his desires, and attain happiness by removing all external checks 
and exercising human intellect. 

Compared with the outlook of the Middle Ages, in which people regarded them 
as living only for God and a future world, humanism runs to the other extreme. Can 
people taste the sweet fruit of releasing their desires? Man has to be confronted with a 
dark power in the human nature, while praising the human beauty and achievement. 
Thus, the tragedy of humanists illustrates Shakespeare’s introspection on the flaw of 
humanism. 

Then let’s see another example of the psychological type: Chillingworth in The 
Scarlet Letter. The story takes place in New England, America. The early New 
Englanders saw themselves in a special bond with God and were fulfilling a religious 
and social mission. Furthermore, Puritan leaders searched for a way to construct the 
new society as a moral model. So the place where the story takes place remains 
characterized by a strict Puritan outlook. This allegorical romance tells the story of 
several people who are heavily affected by the punishment for adultery. Hester Prynne 
gives birth to an illegitimate child and refuses to reveal the name of the baby’s father. 
Her husband happens to arrive at her shameful scene for public ridicule. In order to 
revenge, he assumes the name of Chillingworth and keeps secret his real identity. In 
fact, Hester’s Jover is Dimmesdale, a highly respected minister in the town. Then, 
Chillingworth extracts a long and cruel revenge by feignedly befriending the minister 
and yet subtly haunting his troubled soul. 
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Under the affliction with a conscience, Dimmesdale is going to lose his health as 
well as his will to live. After a secrete meeting with Hester, he knows who 
Chillingworth is and what he wants to do. Dimmesdale decides to escape together 
with Hester and away from the new world of Puritan settlements. However, 
Chillingworth will follow them on board the ship to the old world of Europe. At the 
end of the story, Dimmesdale publicly confesses himself to be the paramour in 
Hester’s illicit affair and then collapses dead in Hester’s arms. 

Unlike an imaginary adultery in Othello, there is a real marital unfaithfulness in 
The Scarlet Letter. But similarly in both stories, it is the wronged husbands (Othello 
assumes himself to be, though) who are the punishers. Yet Othello suffers much more 
that Chillingworth, who imputes his hurt resulting from a stain on his reputation to 
Dimmesdale by revenge. 

We observe throughout the story how much quilt-stricken the minister is in his 
troubled mind. On the one hand, he wants to continue in his ministry; on the other, his 
natural moral feeling asks him to share Hester’s shame. 

As an honorable and simple man, he is basically good and true to the values he 
understands. However, living among the strict Puritans, Dimmesdale is fully aware of 
their wish to restore the Christian tradition to its original purity. At that time, the 
Puritans were concerned too much about making efforts to be good, while too little 
about a knowledge of evil. They could do nothing about sin except severely punishing 
those like Hester. Therefore, Dimmesdale can’t bear his private assessment of his acts 
and the public’s opinion of him. He has to reconcile his private life with his religious 
role by a furtive remorse. Thus, a satanic man comes to close in on his prey. 

Chillingworth is not regarded as a man like Dimmesdale, who faces a moral 
choice, but as a chastising angel sent from God whom Dimmesdale believes in. Satan 
usually undertakes this kind of jobs. Chillingworth discovers the inherent vices of the 
minister’s faith and takes advantage of his weakness, hypocrisy and moral cowardice, 
to torture Dimmesdale. 

Dimmesdale is a typical Puritan and represents many of a Puritan’s virtues, such 
as conscientious, learned, and eager to serve. But he also reveals some of a Puritan’s 
vices. He is hypocritical, humorless, and a bit vain (Brown 64). Though Puritans 
~ know how to be after goodness, they hate, fear and shun sin and evil. However, sin 
and evil may be concealed but not vanish. Thus the minister falls a victim to 
Chillingworth and suffers a lot from his split personality. So Chillingworth is a 
psychological type villain who mirrors the minister’s deep guilt. Without a complete 
public confession, the guilt/Chillingworth will go with Dimmesdale forever. 

Chillingworth’s secretive revenge is sure to disgust readers, who will 
spontaneously conceive of an escape for the miserable lovers, Dimmesdale and 
Hester-—it ts a natural way for the ordinary to react to sin and suffering. However, 
their little daughter, a symbol of pre-morality and unstrained nature, objects to their 
secret reunion by putting back the scarlet letter Hester sets aside to her mother’s 
breast. Her behavior seems to show that the humiliating sign won’t leave them until 
Dimmesdale thoroughly repents, and one should never deal with his sin by getting 
away with it. Dimmesdale eventually musters up his courage to be confronted with his 
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sin. However, there is no punishment or contempt for him, whereas he is placed 
among saints and angels by the public. 

Much to the disappointment of Chillingworth, “Old Roger Chillingworth knelt 
down beside him, with a blank, dull countenance, out of which the life seemed to have 
departed” (Hawthorne 201). Obviously, the old physician is beaten, but he is like a 
heaven fire that burns up all the impurity in the minister’s faith. Dimmesdale departs 
the world with a peaceful mind, so the death of the minister sounds sublime instead of 
tragic. 

After the minister’s death, Chillingworth withers away and soon dies within a 
year. Hawthorne makes an interesting remark on their relation: “Philosophically 
considered, therefore, the two passions [love and hatred] seem essentially the 
same,...In the spiritual world, the old physician and the minister—mutual victims as 
they have been—may, unawares, have their earthly stock of hatred and antipathy 
transmuted into golden love” (Brown 53). It indicates that good and evil, as well as 
love and hatred, have a mutual promotion and restraint. 

It is not by chance that the author describes Chillingworth as a doctor, a perverse 
man of science. Hawthorne’s most frequent themes center around the nature of sin and 
a distrust of science and intellect (Vinson 551). Chillingworth is a typically cold 
intellectual, scientifically detached and convinced of the possibility of ultimate 
triumph over the miseries of the natural world. Men of this kind possess no warm 
human relationships but are willing and eager to intrude upon others’ privacy. They 
enjoy the feeling of playing God and controlling others’ fate by applying the scientific 
knowledge they master. There are several cases in Hawthome’s writings, namely 
Rappaccinis Daughter, Ethan Brand, Birthmark. The scientists in these works only 
differ in degrees. 


3.2.2 The Visionary Type: Jekyll & Alex 

Nevertheless, it is not the theme of The Scarlet Letter that Chillingworth does 
wrong by putting his knowledge of science to use. The image of evil scientists is fully 
manifested in The Strange Case of Dr. Jekyll and Mr. Hyde by Louis B. Steven 
(1850-1894). | 

Those scientists, who have possessed the key to the natural mysteries, obtain a 
supermanly power, but they are still human beings who have to face the moral choice. 
If doing well, they will benefit mankind; if doing evil in order to satisfy their selfish 
desires, mankind will suffer disaster. 

Here, the demon archetype is not presented as a mental reflection of the hero, but 
an embodiment of evil itself, a power coming from the human primeval experience. 
The experience is more profound than sexual desires originating from a spiritual 
world full of terror. It has to be manifested in the form of myth, so the visionary 
villains look so terrible, absurd and abnormal. 

The Strange Case of Dr. Jekyll and Mr. Hyde is a gruesome tale about the duality 
of human nature. Dr. Jekyll is a respectable gentleman, who is fond of undertaking 
scientific experiments. He learns very early that a man is not one person, but truly two. 
In other words, in front of the people he meets every day, he takes on one face, while 
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being alone, he may have very different thoughts. Thus, Dr. Jekyll wishes by taking 
some drug or medicine, he could cut himself in two and let them go their own way. At 
last, he discovers the drug he dreamt about and tries out to divide himself into a good 
side and a bad side, the latter of whom is called Mr. Hyde. 

“Hyde” is actually “hide”, meaning he is the dark persona of Dr. Jekyll, which 
has been repressed and hidden for a long time. At first, Dr. Jekyll is happy about the 
transformation and enjoys the moral freedom that Hyde possesses. However, after 
Hyde committing two horrible crimes: trampling a young girl and slaying an old 
gentleman, Dr. Jekyll resolves to cease becoming Hyde. Yet things have gone out of 
control, for the evil Hyde overwhelms the good Jekyll and refuses to reverse. 

Eventually, Dr. Jekyll runs out of the transforming drug and is unable to change 
back from Hyde into Jekyll. In order to save Jekyll’s reputation and not to face 
execution for what Hyde has done, Dr. Jekyll has to kill himself, which marks the end 
of the life of both. 

In the story, the author puts forward his viewpoint that every human being 
contains opposites forces within him or her and an alter ego hides behind one’s polite 
façade. Accordingly, human nature is the interrelationship and interaction of the two 
sides. Being decent and genial, Jekyll appears a moral man who embodies virtue 
while Hyde symbolizes wickedness. Stevenson uses sharp contrast to make them 
different: Jekyll is tall and fine-looking whereas Hyde is small and deformed. In 
addition, Hyde is hairy and animal-like, which indicates that Hyde is a symbol of 
Jekyll’s animalistic instincts (Douthat). 

When examining the motivation of Jekyll’s terrible experiment, we find that he 
truly endeavors to separate an angelic being from a fiend, and makes his good side 
engages in doing good without bothering about his bad side, thus avoiding the fight of 
both sides inside him. However, once released, Hyde/evil always dominates 
Jekyll/good. Evil seems to possess a force more powerful than good does. As a matter 
of fact, Jekyll doesn’t do anything good as he expected, yet his attempts to stop 
Hyde’s vices come in vain. When the angelic being is unable to defeat the primitive 
creature, Jekyl! has to perish together with Hyde. 

The author depicts a fierce battle between good and evil, human and animalistic, 
rational and irrational, civilization and primitiveness. He reaches a pessimistic 
conclusion that the fiend half of man is much stronger than the angelic half. 
Furthermore, Hyde/evil is the original and authentic property of human while 
Jekyll/good is cultivated and acquired by conscience, social order and decorum. J ekyll 
has repressed Hyde for a long time but he can’t destroy Hyde completely. Jekyll’s 
failure in controlling Hyde shows that the bonds of civilization that takes so long a 
history to establish, can’t be reconstructed once broken. The idea of purifying man by 
way of dividing the dual human nature proves foolish by the thrilling story. 

Hyde is termed as a visionary type of villain, who embodies the immoral aspect 
of human nature. As a symbol of evil, he rejoices in the freedom of committing 
violent acts for no reason. Stevenson confirms the duality of human nature and asserts 
the stronger power of evil aspect, but he leaves open the question of how to deal with 
the sordid underside of mankind. Jeky!l’s suicide seems to say that the best approach 
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to live with it is to repress evil instead of releasing it, and human evil can’t be 
eliminated until death comes. Nevertheless, Jungian shadow theory is quite different 
from Stevenson’s argument. Jung believes that to repress shadow/evil side of human 
nature is as improper as the remedy of beheading for a headache (Jung). 

Where Stevenson leaves off, Anthony Burgess (1917-1993), the author of The 
Cleckwork Orange, picks up and then pushes the discussion to its ultimate conclusion. 
Considering the genteel tastes of the readers in his times, Stevenson’s depiction of Mr. 
Hyde’s misdeeds is moderate, unlike what the villains do in The Clockwork Orange. 
Burgess creates Alex as a cult of aggression, namely raping, razor-slashing, robbery, 
reckless driving, beating and kicking of senior citizens. 

Set in a near future, the story is about Alex, a 15-year-old boy, who is head of a 
gang of four British hooligans who terrorize people for fun. When an ugly struggle for 
the leading position leaves his gang of friends bitter, Alex is betrayed and abandoned. 
at the scene of a particularly nasty crime. He gets sentenced, yet two-year 
imprisonment does little to curb his natural tendencies of evil-doing. Alex pretends to 
be docile and repent tn front of the prison minister. A deal is made between him and 
the government that he can serve a shorter sentence in prison if he agrees to 
participate in an experimental brainwashing. 

The goal of the new treatment of rehabilttation is to recondition Alex so that he is 
unable of violent or lustful impulses by forcing him to watch bloody scenes on screen 
hour after hour. In the end, whenever thinking of aggression, Alex will get extremely 
sick and nausea. Now that his reformation seems to be a success, as a reward Alex is 
set free. However, when back into society, Alex unfortunately encounters those whom 
he has wronged before his arrest. Now being a weak and defenseless person, Alex 
falls a helpless and vulnerable victim to their brutal revenges. The loss of a 
self-protective strength against evi} makes Alex unable to survive a society full of 
violence. 

Concerned about the ever-increasing violence among young people, the author 
takes a satirical and negative look at the debate over legal punishment or medical 
treatment of criminal behaviors. Though no easy answer is offered to the difficult 
question, his work is a challenge to the conservative views on morality. 

Evil is an inseparable part of human nature, which Dr. Jekyl! proves right, then 
should even the most depraved and violent in society be deprived of free will? Is it 
better to have someone constantly do the nght things, or to have the freedom of 
choice to do the right or wrong things? Whether or not the operant-conditioning 
experiments administered by Dr. Brodsky can really make one good. Goodness comes 
from within and goodness is chosen. When a man is deprived of the right or power to 
choose, he ceases to be a man. The government attempts to make Alex an 
unconditionally good person by means of insttiutionalization, but his goodness is 
forced and conflicts his own will, so his goodness is unnatural and incomplete. 

Despotism and freedom have always been contradictory. Extreme freedom of 
one’s will or one’s self-realization is going to bring endless disasters to the society 
(Zhang Helong 63). However, once a man loses his free will, the result is also terrible. 
In the novel, the hypocrisy of the government and the society that fostered Alex is 
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conveyed by the general disorder that society has descended to by the time of the 
film’s setting. 

As a visionary type villain, Alex undoubtedly represents the intense wickedness 
of man, thus the character must be purely evil for it to work. The fantasy work is an 
exaggeration of modern society. Being a story of the future, it becomes a modern 
myth, m which the demon archetype has developed to its extreme. 

As to the title of the novel, the symbol of clock shows the life of Alex is like a 
clock, whose workings are controlled, not free. It is said that in Sumatra, there is an 
ape called “Orang”. Burgess believes that there is no fundamental difference between 
apes and mankind, for man’s nature is still full of instinctive violence. Orange is used 
to stand up for man, illustrating that when one loses his free will, he is like a 
clockwork orange, which looks lovely and fresh, but is actually a toy of despotism 
(Zhang Helong 70). | 


3.3 The Values of Demon Archetype 

In the Christian beliefs, God is not the only power that takes effect on the world. 
There is the other power that opposes God’s ultimate purpose of creation. This power 
brings forth death, tragedy and suffering to the world where man lives. Nevertheless, 
in the permanent conflict of good and evil, the two sides are not equally matched. Evil 
is subject to good and good, in reality, is prior to evil. That evil negates good means 
evil intends to destroy an orderly world. Evil is not substantial, nor a product of the 
material world or a mortal body, but a force, which leads the universe astray and 
disturbs what has been working in preordained harmony. Man cannot deny his flesh 
and the material world by means of asceticism or evading it mentally, because evil 
acts on all] respects of the world and individuals (Kammer 74). 

The biblical writers hold that in human nature, there exists a natural tendency 
(the original sin) that allows man to transgress the law of God, though evil comes 
outsides (Gen 3:1-7). Hence the nature in a state of chaos (Gen 3:1-24). Besides, evil 
in essence is presented as temptation in the cases of Eden’s story and Jesus in the 
wilderness. It is very upsetting that evil can’t be eliminated until doomsday. However, . 
man has no right to give himself up as hopeless, he should realize he is dualistic, both 
divine (after the image of God) and brutal. The dualism causes man great anxiety, for 
man is so limited; but it also inspires man with courage, for he is endowed with hope 
and strength to transcend his limitations (Kammer 75). 

In both Judaism and Christianity’s doctrines, God won’t remove evil in the world 
until the last day, which doesn’t mean that God is helpless about evil. On the contrary, 
God acknowledges it and chooses to have a fight with evil. That is what Jesus did. 
Man can do nothing but follow the example of Jesus in answer to God’s calling. Thus 
it can be seen that the existence of evil makes man alert, so that man will be in an 
active pursuit of truth instead of leading an empty life. 

In the real life, people abhors and avoid evil, nevertheless evil is differently 
treated in the realm of literature. Both writers and readers take great interest in the 
works that deal with evil and sin, for they are of high aesthetical values. 

First of all, the destructive power of evil shocks readers emotionally. Tragedy 
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attracts one much more than comedy, and tragedy 1s never short of an opposing force 
that goes against truth, goodness and beauty. Usually presented as ugliness, evil 
deviates from beauty and threatens beauty. Yet people always adore beauty and it is so 
distressing to see beauty being trampled that people will rouse to protect and preserve 
beauty. When we observe a world distorted by evil and ugliness reverting to harmony 
and peace after some people devote their intellect, courage and even lives, we can’t 
help feeling extremely happy. No one will experience the same from those literary 
products that simply eulogize beauty (Wan 26). 

Secondly, evil makes one introspective and have a deeper understanding of man 
himself and the world around him. Evil is destructive as well as deceptive. One who 
has no knowledge of evil is prone to the assaults of evil. For example, among all the 
characters of Othello, Desdemona looks plainly-portrayed as she 1s too good to be true. 
She is so ignorant of the evil side of human nature that she pleads urgently with 
Othello for Cassio’s fault, which confirms Othello’s suspicion of their adultery. She 
doesn’t realize that so honorable a man as Othello is still human and possesses the 
human dark side—jealousy. Similarly, most of Othello’s noble speeches imply what is 
self-righteous in his mind. That ts, he is too sure of his nobility of soul to foresee that 
he is likely to commit a crime. Therefore, if Desdemona had had a little knowledge of 
human evil, she would have guarded against others; if Othello had been aware of his 
own evil, he would have prevented himself from doing wrong. In a word, demon 
archetype in the novels provides something important that warns the world. 

Thirdly, evil corners one into an ethical dilemma, that is, one has to make a 
choice between good and evil and there is no road in the middle. However, the choice 
is difficult, for Jesus said, “Enter through the narrow gate; for the gate is wide and the 
road is easy that leads to destruction, and there are many who take it. For the gate is 
narrow and road is hard that leads to life, and there are few who find it” (Matthew 
7:13-14). Labor creates the world and separates man from animals, but only by a 
recognition and restraint of his evil side of nature, will man become complete. 
Literary products reproduce a situation in which good and evil confront each other. 
The ethical teachings that man learns from what he reads surely help to make a 
society develop into a nice and harmonious one. 

Nevertheless, no one can deny that evil is positive in other ways, though it does 
come up with some rational bewilderment by its subversion and deconstruction. Evil 
is relative. Everything that breaks away from conventions is viewed as wicked from 
an orthodox perspective, whereas evil of this kind gives an impact on stereotyped 
ways of thinking and urges one to reflect on whether some traditional standards are 
incontestable, or whether there exists something absurd or irrational in some customs 
and habits. 

Men of letters take notice of the transposition of good and evil with the passage 
of time and Satan is seen as a perfect carrier for their literary creation. Under their 
pens, the image of Satan becomes fully grown and meaningful, such as Satan in 
Paradise Lost by John Milton, Lucifer in Cain by George Byron, Mephistopheles in 
Faust by Goethe, all of whom, bom out of the biblical Satan, challenge the outdated 
authorities, attack obsolete traditions and aspire after a higher level of life. Thus, the 
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aesthetical experiences have been deepened and broadened by the writings of demon 
archetypes in a unique way. 
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Chapter Four 


Conclusion 


The biblical writers believe that God is omnipotent and transcends all the 
material/limited graven images, so He is infinite. But how can man understand this 
God by limited human intellect within his lifespan? The language in the Bible is 
highly metaphorical, not out of the need of style, but for the sake of conveying ideas 
by way of images. Hence a vast system of biblical metaphors, in which “light” is 
worth special noting. 

Above all, light is the first thing created by God at the very beginning of creation. 
Light is created and not God Himself, but it is often referred to God. Secondly, man 
can discern the road in the dark and knows where to go, for light dispels the anxiety 
caused by nights. In addition, light in many cultures is associated with justice, as in 
Chinese ZHENG DA GUANG MING, which means just and honorable. Moreover, 
Jesus said, “I am the light of the world” (John 8:12), and his coming means that “The 
true light, which enlightens everyone, was coming into the world” (John 1:9). 

Dark or shadow of death is the contrary to light. Shadow is partial darkness 
within a part of space from which light rays are cut off. Kept in the dark, man is in a 
state of ignorance, and unable to obtain truth. Then he will feel scared, helpless and 
perplexed. The shining of light indicates the beginning of an orderly world, whereas 
dark causes panic, confusion and destruction as well. Thus, dark is related to 
evil/wickedness/Satan, the opposite of light/truth/God. 

Throughout the Bible, the couple of metaphors provide the implication that God 
is inconsistent with Satan just like light with dark. Man, between light and dark, 
becomes a battlefield where his divinity fights with his animality and he is determined 
to do good or evil by the side which prevails. 

Humanity is the subject that psychologists study. Sigmund Freud (1856-1936) 
considers literary and artistic creation as a means of individuals to satisfy their 
instincts, while Jung believes individuals bear the racial and cultural marks at the very 
birth. Every literary product arousing sympathetic responses actually uncovers the 
collective unconscious that underlies personal unconscious. Collective unconscious is 
clearly reflected in dreams, myths and religious concepts, in which appear various 
archetypes that are transmitted from generation to generation. One of them is the 
demon archetype. 

As one of the modern literary theories, myth and archetypal criticism is 
concemed with revealing what lies in the depth of the author’s unconscious by 
proceeding from primordial cultures. Therefore, Satan, the biblical demon, becomes a 
starting point of our research. He is both an image of natural forces that are against 
mankind and a symbol of the dark side of ego, of what we deny, abhor, and repress. It 
is believed in the Bible that evil comes from outside man while sin exists inside man. 

Taking the topic of the suffering of the righteous in Job we have discussed what 
attitudes individuals should have when facing tribulation. The conclusion we have 
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reached 1s that virtues don’t guarantee happiness and that it is more important to 
undertake suffering than investigate and affix who should be responsible for it. The 
legend of Eden makes it clear that there is original sin in human nature that echoes 
evil. Yielding to the assaults of evil, man was defeated not by the crafty serpent, but 
by his natural weakness. However, in NT, Jesus in the wilderness triumphed over 
Satan by depending on what God said, which illustrates the only way to be saved is 
through Christ. | 

In line with the Jungian criteria to categorize literary products, we divide the 
writings that deal with bad characters into two groups: the psychological type and the 
visionary type. In the former group, Iago in Othello and Chillingworth in The Scarlet 
Letter are selected for study, who mirror the dark side of the hero, while Dr. Jekyll in 
The Strange Case of Dr. Jekyll and Mr. Hyde and Alex in The Clockwork Orange 
represent the latter group, who are the embodiment of human evil. The split 
personality of Dr. Jekyll relates the two extremes of developing humanity. In the 
tragedy of Alex, we probe into the question that a community in which human evil is 
thoroughly eliminated is a punfied society or an inhuman world? 

The function of literary and artistic creation is to keep the society in a state of 
balance as well as establishing harmonious relations between man and the world. 
While appreciating the works full of demon archetype, one may obtain extraordinary 
aesthetical pleasure, intellectual excitement and satisfaction by undergoing an ethical 
self-examination (Hu & Zhang 102). 
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